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FOREWORD

The Tamils may justly be proud of the fact that Tamil has won the
status of a Classical language, the status it richly deserves and should
have got long, long ago. The Central Institute of Classical Tamil
(CICT), established in Chennai, has mapped out various plans
including preparation of definitive editions of forty-one Classical
Tamil texts and translation of these works into English and other
major European languages as well as into major Indian languages
and writing of a historical grammar of Tamil. Language being the
autobiography of a people, our objective is to preserve and safeguard
the invaluable treasure of the literary compositions in our language.
If only we could delve into our past and recover the riches and wealth
of the mighty treasure trove of Classical Tamil poetry, we will be
amply rewarded by its lofty poetry, the poetry that strengthens and
purifies the holiness of heart’s affection and enlarges our imagination.
Apart from these, reading the ancient Tamil texts such as
Tolkappiyam, Enuttokai, Pattuppariu, Tirukkural etc., provides a
foundation for scholarship for the present and in this sense they do
provide enlightened education.

It is heartening to write this foreword to the series of publications
brought out by CICT, which I am sure, will do full justice to the
masterpieces in Tamil without compromising on the quality of
production. The Carikam corpus being a repository of our glorious
culture, it behoves our present and future generations to study them
and to convey their message and the vision of life embodied in them
to the public at large. Let me, therefore, commend the series to the

enlightened beings the world over.
Sd/-

(D. PURANDESWARID






PREFACE

Tirikatukam, one of the eighteen minor works, composed by Nallathanar,
comprising one hundred verses that constitute the text and an invocation
verse preceding the text is known for presenting three epigrams in 4-line
Venpa metre. As the title carries the Tamil term “katukam” which stands
for pungent spices or stimulants along with the prefix “tiri” which means
three, the work is noted for dealing with educational or ethical themes
which are essential for people to be saved from moral turpitude or failings.
The three commonly used pungent spices such as cukku (dry ginger),
milaku (black pepper) and tippili (long pepper) in the ancient Tamil
land as well as the present-day abodes of Tamils are known for the
medicinal value and curative function. The three epigrams used in each
of the verses are similar in function in saving the people from common
human failings that lead them to suffering.

The work presenting two verse (one by S. Raman and the other
by T. N. Ramachandran) translations in English and a prose translation
by R. Balakrishna Mudaliar, each of the translators being reputed
scholars, is sure to serve the purpose for which it is brought out. I
would like to commend the efforts taken by the editor-cum-translator
T.N. Ramachandran and congratulate the Department of Translation
and the Publications Division of the Institute on bringing this work to a
successful completion so that researchers, students and the general public
can get the benefit from this edition of translations in verse and prose of
Classical Tamil literature.

The Hon’ble Minister of State for Human Resources and Vice-
Chairman of the Central Institute for Classical Tamil has written the
foreword which lends grace to this present volume. I am indeed most
happy to express my sincere thanks and gratitude to her.

Chennai R. GNANAMOORTHY
Director
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GENERAL INTRODUCTION

After a critical analysis of the language, content and tone of the literary
works concerned, scholars have come to the conclusion that the
Padinenkilkkanakku (the Eighteen Minor Works) in Tamil really
belonged to the post-Sangam period.

In 1940 when S.Vaiyapuri Pillai published an analytical edition of
Sangam literature, the first ever compilation so far, he included in it only
Ettuttogai (The Eight Anthologies) and Pattuppattu (the Ten Idylls),
leaving out Padinenkilkkanakku and rejecting the tradition that the
last compilation too formed part of the Sangam works. Since then the
world of Tamil scholarship has come to consider the
Padinenkilkkanakku as post-Sangam works. That until the 10® century
A.D. Padinenkilkkanakku was not considered a Sangam work is proved
by its non-inclusion among Sangam works by the commentator of
Iraiyanar Ahapporul. Sometime later, it must have come to be counted
among Sangam classics.

The very nature of these works goes against the assertion of
N.Subrahmanian that “the system of Government and social life depicted
in that body of literature (namely, Ettuttogai, Pattuppattu,
Padinenkilkkanakku, Silappadikaram, Manimekalai and
Tolkappiyam) was the same throughout till the age of religious devotion
dawned on Tamilaham, i.e. the beginning of the 7" century A D.” The
incorrectness of this assertion is brought home by the statement of
R.Champakalaxmi that “the main methodological shortcoming in the
works on the Sangam period is the tendency to treat the long span of
over 600 years as a single unit. “And N.Subrahmanian himself came to
revise his earlier view subsequently when he said that the Sangam age
came to an end by the third century A.D., and that the culture and
civilization of the Sangam age are greatly different from those of the
succeeding Kalabhra period (c.A.D.250-600).

The post-Sangam period lasted upto the rise of the Pallavas of the
Simhavishnu line (c.A.D. 585) and the Pandya king Kadungon (c.A.D.600),
and is illuminated by a good number of Tamil literary works, such as the
Padinenkilkkanakku, Silappadikaram, Manimekalai and the hymns
of the early Saiva and Vaishnava saints. The Tamil scholars describe it
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as the Sangam Maruviyakalam, meaning the period which immediately
followed the Sangam period.

The Padinenkilkkanakku actually covers the period from about
A.D.250 to 700 and this period has been described as the Didactic period
or the period of Morals. M.S.Purnalingam Pillai calls the
Padinenkilkkanakku didactics. According to Velu Pillai quite a few
ideas of the Tamils of the present day had their origin during this period
and nearly all the maxims of the latter-day didactic literature were drawn
from the Padinenkilkkanakku texts. He also adds that the epics of
Silappadikaram and Manimekalai only amplified the moral maxims of
these texts. *

The qualitative difference between the Sangam and the
Padinenkilkkanakku periods can be gauged from the contents of their
literature. It has been estimated that out of the 2381 verses of the Sangam
literature over eighty percent (1862 verses) relates to love (aham), and
only 519 to the rest (puram). The Padinenkilkkanakku works on the
contrary contain, out of a total of 3250 verses, only 420 on aham, that is
less than fifteen percent. Further, in the Sangam literature, verses giving
out moral advice are just 215 only, 140 in the aham works and 75 in the
puram, whereas, in the Padinenkilkkanakku texts the number of such
verses is as many as 2790. Not only had the emphasis on aham almost
disappeared, but the prime of place has come to be assigned to the
didactic aspect with the passing of the Sangam age and the dawn of the
age of Morals.

Secondly, while the Sangam tradition was to treat social life as
containing only the two aspects of ahkam and puram,
Padinenkilkkanakku added one more aspect, namely aram (morals),
and even placed it first; and Tiruvalluvar, the author of Tirukkural,
was the first to do so.

Similarly, while the kings were praised and their glories sung in the
Sangam poems, men of spiritual character alone came to be praised in
the latter-day compositions. Martial valour was no longer considered the
greatest virtue; instead, compassion, generosity and morality were
considered so.

The above facts would sufficiently indicate that the post-Sangam
works are representative of an age different from the age of the Sangam.
If the society which Ettutogai and Pattuppattu portray was the earliest
documented one of the Tamils, the other one whose portrayal is found in
the Padinenkilkkanakku and other contemporary works can be
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described as the society which succeeded it. And this latter society
constituted the second stage in the social development of the Tamils,
while the period from A.D. 600 to 1300 which R.Champakalaxmi claimed
as the second stage would actually constitute the third.

While studying the second stage, we should note the fact that three
texts of the Sangam collections, viz., Kalittogai, Tirumurugarruppadai
and Paripadal, are so different in character from the other seven that
scholars would place them towards the far end of the Sangam age, or
even a little later. In fact, their ideas and information are closer to those
of the post-Sangam works.

In the thirties, V.R.R. Dikshitar had exhorted, “It is now for an earnest
student of Tamil to tackle this source of information” (Viz., the Eighteen
Minor Works). “From what we know, none of them excepting the Kural
and the Naladiyar has occupied the critics’s, attention in such a degree as
it should. It seems desirable and even imperative that a chronological study
of these works should immediately be undertaken so as to utilize the materials
for an authentic study of the evolution of the Tamil people and progress of
their culture in a certain period of study.”

No attempt has so far been made to study the society of this period
(c.A.D.250-700) in a comprehensive way, making use of the literature of
that period, though individual works have been studied with limited
objectives. For instance, C.Venkatapathy in his doctoral dissertation
entitled Padinenkilkkanakku — Or Aivu (1972) made only a statistical
analysis of the works concerned, their metre, length, theme, bulk etc., in
comparison with the earlier works. Yet another doctoral dissertation by
name, Padinenkilkkanakku Noolkallil Kalavolukkam (1978) by Paul
Chelladurai took only the secret love-life of the people of the hill tracts
(Kurinji) for study. 4 Critical Study of Ethical Literature by
R.Sarangapani (1968) studied the entire range of ethical works in the
Tamil language down the centuries and their nature. A few scholars
have studied one or two of the individual texts, such as Acharakkovai —
Or Aivu (1972) by S.Ramarajan (1980-81). Many of the above-listed
dissertations remain unpublished and are therefore beyond the reach of
scholars.

The period represented by the Padinenkilkkanakku not only carried
forward the social and cultural developments of the Sangam age, but
constituted a very major formative period, which gave shape and direction
to future social and cultural developments.
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Certain singular features of the Padinenkilkkanakku may also be
noted, features which give them a special place among Tamil literature
and therefore make their study essential. They were the first didactic
works, laying down maxims on public and private conduct and ethical
and social conventions, and all the ethical literature of later centuries
only followed in their trail. Secondly, the earliest books of war-poems
(Kalavali), ancient proverbs (Palamoli), and translation (Acharakovai)
are to be found in this collection. Thirdly, while all the Sangam works are
only collections of poems by numerous authors, seventeen of the eighteen
works of the Padinenkilkkanakku, with the exception of Naladiyar,
are by individual authors, the great Tirukkural being the first of this
kind. Fourthly, unlike the Sangam poems, the post-Sangam ones do not
sing the praise of any king or individual; they are apolitical.

The process of social and cultural growth is continuous and unbroken,
and hence several institutions of this second stage had their roots in the
first; similarly, several features of the third had their origin in the second.
And, therefore, reference to the Sangam and Bhakti ages become not
only inescapable, but a must. Many practices mentioned in the hymns of
Appar and Sambandar of the 7" century A.D. or in the epigraphs have
been taken to reflect their beginning, or even prevalence, in the previous
one or two centuries, though the literature of the Post-Sangam period
might be silent about them.

The following table gives the names of the eighteen texts and their
authors, and the number of verses each contains. These particulars are
based on those given by the great pioneer Tamil scholar R.Raghava
Iyengar, in his foreword to his edition of Tinaimalai Nurraimbadu and
the Table given between pages 5 and 6 of the first edition of
Patinenkilkkanakku by Murray S. Rajam, 1957.

S.No. Name of the Author Author’s No.of Excess
text Religion Stanzas Stanzas

1. Naladiyar Jain Saints Jain 400 1+04-0

2. Nanmanikkadigai Vilambi Vaishnava 100 2+2+0
Naganar

3. Iniyavai Narpadu Bhudan Vaidika 40 1+0+0
Sendanar

4. Inna Narpadu Kapilar Vaidika 40 1+0+0

5. Kar Narpadu Kannan Vaishnava 40 0+0+1
Kuthanar of

Madurai.
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Kalavali Narpadu Poigaiyar Vaishnava 40 0+2+0

7. Aintinai Aimbadu Maran Vaidika 50 0H+0+1
Poraiyanar

8. Aintinai Elubadu Muvadiyar Unknown 70 1+1+0

Tinaimoli Aimbadu  Kannan Unknown 50 0+0+0
Budanar,
son of
Sattanttaiyar

10. Tinaimalai Kanimedaviyar, Jain 150 0+3+1
Nurraimbadu pupil of the
Madurai Tamil
Teacher,
Makkayanar

11. Kainnilai Pullankadanar, Unknown 60 0+0+0
son of Kavidiyar
of Nallur of
Mullinadu of
Marokkam

12 Tirukkural Tiruvalluvar Jain 1330 0+0+0
13. Tirikadugam Nalladanar Vaishnava 100 1+4+2

14, Acharakkovai Mulliyar of Saiva 100 0+0+1
Peruvai of
Kayattur

15. Palamoli Araiyanar of Jain 400 0+3+1
Munrurai

16. Sirupanchamulam Makkariyasan, Jain 100 14542
pupil of
Makkayanar

17. Mudumolikkanchi KudalurKilar  Unknown 100 0+0+0
of Madurai

18. Eladi Kanimedaviyar, Jain 80 1+0+1
pupil of the
Madurai Tamil

Teacher,
Makkayanar 3250 9+20+10

It is not certain how these excess stanzas got mixed up. The number
of them varied from palm leaf manuscript to palm leaf manuscript which
were in the possession of numerous families all over Tamil Nadu. And
some of the texts also had invocatory verses at the beginning. While
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Tirukkural had ten of them as a regular part of the body of the text, the
rest had them as additional verses. Further, about twenty-five s.tanzas
are found totally missing or badly mutilated due to the impact of time on
the brittle palm leaf bits or careless handling or white ants. .

Until very recent times there existed some confusion regarding fhe
identity of two or three texts in the collection. The four-line stanza, v'vhlch
gives the names of the texts constituting the Eighteen Minor Works shghtl).'
varied from manuscript to manuscript. Some scholars considered Kovai
to mean Tiruchirrambalakkovai of Manickavasagar, instead of
Acharakkovai.

Muppal was considered to mean some text on morals, and not
Tirukkural. Then, there was a debate whether Innilai or Kainnilai
must be put into the collection. These points were exhaustively discussed
and debated by scholars in the last two decades of the last century,
and finally the correct identity of the eighteen texts has come to be
established.

The Padinenkilkkanakku can be divided into three groups on the
basis of their contents. Eleven are didactic, six deal with aham (love),
and one, viz., Kalavali, with puram.

Their Dates

Chronology has been a difficult problem in ancient Indian
historiography, and the same is the case with Tamil history too, at least
until the time of the dated epigraphs, that is the 7 century A.D. The
problem with ancient Tamil literature is still worse, since they do not
contain any useful chronological reference, except the solitary case of
Senguttuvan — Gajabahu contemporaneity. Therefore, widely different
views have been expressed by scholars on the dates of the early Tamil
poems. However, it has been conceded by all that a majority of the
Padinenkilkkanakku works belonged to the period that followed the
Sangam age. N.Subrahmanian, after discussing the views of different
scholars on the dates of the Sangam age, sums up as follows: “Hence it
is clear that historians of south India agree that the Sangam age is the
period of a few centuries immediately preceding or succeeding the
Christian era, and that some of the earliest extant Tamil works belong to
the age B.C.” V.I.Subramanian concluded on the basis of computer analysis
that the dates of the Sangam poems ranged from 180 B.C. to 290 AD.
M Rajamanickanar, another eminent scholar of Tamil literature and history,
t0o held that 300 A.p. marked the close of the Sangam age.
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It has thus been the near-unanimous opinion of Tamil scholars that
the Sangam age closed with the third century of the Christian era and
was followed by the post-Sangam period of Padinenkilkkanakku.
M.Rajamanickanar, in continuation of his above statement, said that from
about 300 A.D. to 875 A.D. the Pallavas and the Pandyas were the most
prominent in the Tamil country and that a majority of the
Padinenkilkkanakku works were produced during this period. (He
has overlooked the Kalabhra occupation of the Chola and the Pandya
countries between c. A.D. 300 and 575) P.T.Srinivas Iyengar was of the
opinion that the Eighteen Minor poems ranged in date from the end of
the 5™ to the 8" century A.D. S.Vaiyapuri Pillai assigned A.D. 600 — 850,
for these works. He has put down his scholarly reasons for this conclusion
in many of his works. He assigns A.D. 600 to Tirukkural (A.D. 600-750
to the Sangam texts of Kalittogai, Paripadal and Tirumurugarruppadai
and Palamoli, A.D. 750-800 to Inna Narpadu, Aintinai Aimbadu and
Aintinai Elubadu, and A.D. 800-850 to all the remaining
Padinenkilkkanakku poems.

K.A Nilakanta Sastri advances these dates by about a century; he
places Tirukkural, Kalavali and Mudumolikkanchi between A.D. 450
and 550; Kar Narpadu, Inna Narpadu, Aintinai Aimbadu, Naladiyar,
Nanmanikkadigai and Palamoli between A.D. 550 and 650; and the
remaining nine works between A.D. 650 and 750. He believes that the
Sangam age concluded by AD. 250, and Sangam literature had been
composed before A.D. 300. He thus leaves an interval of about a century
and a half between Sangam literature and the earliest of the
Padinenkilkkanakku, namely Kural.

T.V.Sadasiva Pandarathar finds no evidences to fix the date of each
of the Padinenkilkkanakku works, and despairs that even the
concerned centuries have to be guessed. He however, suggests that the
entire collection may be assigned to the period between the middie of
the 3™ century A.D. and the end of the 6™. K.K.Pillay estimates that their
dates may range from about the 3™ to the 7™ century A.D. A little later he
adds that Tirukkural must have appeared earlier than the 3™ century
A.D., while Kalavali and Mudumolikkanchi “about the 3™ century”,
the five Tinai works during the 4" and 5* centuries, and the purely
didactic ones between the 5* and the 7® centuries. Though there is a
slight contradiction in these estimates of K.K.Pillay, we can take the 3™
century A.D. to the 7* to be his assessment. On account of the influence
of the Sanskrit Niti Sastras on Acharakkovai nearly all scholars tend

2—2 CICT/CH/12
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to believe that the latter was perhaps the last to appear among the
Padinenkilkkanakku works, and M.Arunachalam puts it in the 8*
century, while Vaiyapuri Pillai places it in the 9™,

These views of learned scholars regarding the dating of the
Padinenkilkkanakku underline the difficulty in arriving at a unanimous
conclusion, and therefore c. A.D. 250-700 can be taken as the consensus
date for the period.

The Padinenkilkkanakku period (c.A.D. 250-700) was a formative
one in the social history of the Tamil people, when the foundations of a
number of social, cultural and religious, and also some political institutions
of the later centuries, were laid.

The local government institutions of the medieval times came to be
organized in this period only, such as the nadu assembly, the brahmadeya
sabha, and the representative system of membership of them. The
extensive nature of the Pallava empire — the first ever in Tamil history —
and the non Tamil character of the new rulers rendered these innovations
very much necessary. The explicit Brahmin settlements called
brahmadeyas, donations of villages to the temples and mutts of all
denominations under the names pallichandas and devadanas, the large
influx of Andanar, and the autonomous character of the sabhas were
some of the more important and long-lasting features of this period, which
the Imperial Cholas carried still forward.

The Padinenkilkkanakku period was an age of agricultural
expansion; forests were cleared; irrigation tanks, canals and wells
excavated, and more land was brought under the plough. The
Padinenkilkkanakku calls these public works as meritorious acts which
will be rewarded by a place in heaven. Wet land cultivation was
considered more important. Gardens, groves and drinking-water ponds
were developed in the inaccessible hill tracts. However, primitive
cultivation continued and life did not change much.

_Thc gifts of land and villages mentioned in literature and epigraphs
testify to the prevalence of private proprietary rights in land from Sangam
times, and the dominant landholders in each village were called Kilars.
The kn_xgs enjoyed the right of confiscation and redistribution of holdings.

With the advent of the Pallavas and their creation of brahmadeyas
pallichandas and devadanas, tenant-farming and absentee landlordisn;
became very widespread. The non-Brahmin landed proprietors came to

be called Velalar. The rural hierarchy consisted of a couple of big
landholders, many small ones, tenant-farmers and landless agricultural
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labourers. Besides them, there was also a class of village artisans and
public servants. The post-Sangam economic system was one of wide
disparities, with a good number of beggars. Productivity in agriculture
was low, and was probably one of the main reasons for the widely
prevalent poverty of the time, though the wars too had contributed their
share. Crop failures were so frequent that frugal habits of life were
preached by all works.

Land tax, property and professional taxes and other sundry collections
were too many and too heavy for the peasantry to bear. Melvaram was
collected from the tenant-farmers who were also expected to contribute
free service for repairing the tanks, temples, roads, etc. With very small
holdings per family, the peasant was crushed by this heavy burden of
taxes and dues, and frequent crop failures compounded his misery. In
this background of inadequate purchasing power with the masses, the
artisans and craftsmen could not prosper and grow into European-type
guildsmen and bourgeoisie. It was probably in this period that the
groundwork was laid for the millennia-long poverty of the common people.

The royal taxes and excavations — the latter were condemned in
literature — were collected through the kilar-dominated nadu and ur
assemblies, and the brahmadeya sabhas.

Partition of family holdings left the heirs poorer and poorer after
each generation, and so debts became very common. They were
advanced on the authority of written documents for interest.

Roads linked Tamil Nadu with the Telugu country under the Pallavas
and tolls were collected on goods transported along them. The Pallavas
also promoted sea-borne trade with S.E. Asia, and established colonies
there. All Tamil kingdoms maintained close contacts with Ceylon. The
contemporary literature provide numerous references to the maritime
activities of the people. The Sangam age trade with both the west and
east not only continued, but even expanded in the succeeding centuries.
India-China trade was very brisk.

Madurai was a flourishing centre of weaving, and cotton, silk and
woolen fabrics were sold in its markets. Weaving remained the most
important occupation after agriculture.

R. ALALASUNDARAM

Tamil Social Life (ca. 250 to 700 A.D)
New Century Book House (P) Ltd.,
Madras, 1996.






TIRIKATUKAM: AN INTRODUCTION

The corpus known as the Patinenkil-k-kannakku comprises eighteen
works. Of them the Tirikatukam is one. According to Vaiyapuri Pillai,
the work was composed between A.D. 650 and A.D. 750. Besides the
invocatory verse, this work contains one hundred stanzas in Venpa-
metre. The author is known as Nallathanar. Very little is known of him.
The work is didactic as well as ethical.

The word “Tirikatukam” refers to three pungent herbs, they being
“cukku” (dried ginger), “milaku” (pepper) and “tippili” (piperlongum).
These are celebrated for their medicinal value. Every family in Tamil
Nadu is aware of the potency of these three. One of these or a
combination of all the three is curative. These sharpen the taste buds
and offer relief to such ailments as common cold, flatulence and
constipation. They aid the free circulation of air within the body.

Each verse of this corpus inculcates three precepts, intended to guide
one’s conduct.

Of the many editions of this work, the one painstakingly edited by
Vaiyapuri Pillai (1944) contains much scholarly information and is very
useful to researchers. This edition merits reprinting.

A list of the editions of this work of which I am aware is furnished
below.

(1) 1887. Tirikatukam Milamum Uraiyum — Published by
U.Pushparatha Chettiyar at Chennai. Kalarathnakara
Achukkutam. Republished by Sandhya Publishers, Chennai —
600 083; December, 2008.

(2) 1902. Tirikatukam Milam: Uraiyir Madurai Nayaka
Mudaliyar’s son Chokkalinga Mudaliyar’s commentary;
Thanjavur Krishna Vilasa Achakam.

(3) 1922. Tirikatukam — Commentary by K.R. Govindaraja
Mudaliyar, Ripon Press, Chennai.

(4) N.D. Bala Niti Ceyyul Nirrirattu — Tirikatukam (with
meaning) — Publisher’s details are not available (An edition
published prior to 1935).
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jri Miilamum Uraiyum — Vidwan P.C.

) ;ﬁmfgﬁﬁ I?/I"t:daliyar, South India}éaiva Siddhanta works
Publishers, Tirunelveli.

(6) 1940. Katukar Kovai Mamilam Kariciyotélati (Text only)
— SISSW Publishers, Chennai.

(7) 1944. Tirikatukamum Cirupaiichamﬂlan.mm (Old
Commentary), S. Vaiyapuri Pillai’s Publication, Madras
University.

(8) 1959. Patinenkil-k-kannakku — Volume Two, Tirikatukam
(Text only) S. Rajam’s Publication, Murray and Co., Chennai—
600001.

(9) 1995. Patinenkil-k-kannakku (Meaning only) Third Part —
Tirikatukam - Dr. Durai Rajaram, Edited by Prof.
M. Shanmugam Pillai, Mullai Nilayam, Chennai-17.

(10) 2004. Niti  Nalkal - Tirikatukam Milamum Eliya
Telivuraiyum — C.R. Govindarajan, Sri Indu Publications,
Chennai—600017.

(11) 200S. Tirikatukam Mialamum Uraiyum — Saratha Publishers,
Chennai~600 014.

(12) 2006. Patinenkil-k-kannakku Nilkal (Text and Meaning) Part
II - Tirikatukam — Varthamanan Publishers, Chennai—600 017.

The word ‘tapas’ is untranslatable. I have retained this word in my
translation. ‘Penance’ and ‘austerities’ are no substitutes for ‘tapas’.
Some modern translators use the word askesis (ascesis) to mean tapas.

Even this is inadequate. Tapas can be best described in the words of
Shelley quoted below.

Dreadful abstinence

And conquering penance of the mutinous flesh,
Deep contemplation and unwearied study,

In years outstretched beyond the date of man.

Differences in translation are attributable to the different
commentaries followed by the translators. So, uniformity is not a feature
discernible in the translations. Again, textual variants add to the absence
of uniformity. In some instances, a word has more meanings than one.

Preferring one meaning to the other(s), is to be counted as the privilege
of each translator.



Text, Transliteration and Translations  xxiii

Of the three translations inculded in this volume, the first translation
in verse is by S. Raman, the second translation in verse is by
T.N. Ramachandran and the third translation in prose is by Nalladat

Balakrishna Mudaliyar.
All in all, here is a volume of three translations which, I daresay, are

readable and well-nigh dependable.

Thanjavur T.N. RAMACHANDRAN
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TIRIKATUKAM

(Text followed: SNs@Psw, poorgarmymesd Quiptu gpeepid, Qensaciinis
wpsdumagsente Qeunnnn’ s sagmhensub QeahQurgper allards
Qumpiyenguud, 1902)

aLajdT urpsy
INVOCATORY VERSE

EFTRUEE GT LN BSSTR M STOWBTTS
SeEESETID LAGBESEH FTISSHTe LD — pewenilu
LOMUE FSL_ (LPeOSSSSTR-1D QIbapesiLd

LSOQULIL, QIS GRT GaTLy..

kannakan fidala malantatiun kamarucirt
tannarum purikuruntafi cayttatium — nanniya
mdyac cakata mutaittatiium immanrum
plivaippii vanna nati.

Those which measured the expansive space of cosmos,
Those which uprooted the Kuruntha tree

Of excellently attractive, cool, fragrant flowers,

Those which kicked to pieces the charmed cart

That neared to kill, —

These three

Are the feet of the Lord of Kayambu complexion.

The feet of Him whose hue is the Kdyampis enacted the three

acts
Of measuring the extensive cosmos, breaking the Kurunta rich

in
Cool and fragrant and beautiful flowers and shattering
The Wheel of Gramary that rushed towards Him.

Note. Kayampii: The flower of ironwood tree
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The Wheel of Gramary: An Asura since called Sakatasura who
assumed the guise of a fiercely rolling wheel. At the behest of Kamsa,
he undertook to kill the child Krishna. Measuring the far—flung earth,’
felling down the delightfully attractive cool fragrant-flowered
Kuruntha tree,? kicking up the illusory bandy*: these were feats of
the (holy) feet of Thirumal of the kaya bloom complexion.

pred
L. owss8s spierm; Comens SapPw o

Qs gy uilew wram_my @sm_géfuyey — Gemaddes
sflwsppm Caarallwmy pr b Qubapewpd
Bfa@aw Gurgy LHHH.

Nil
aruntatik karpindr tolun tiruntiya
tolkutiyin mantar totarcciyuii — collin

arilakarrun kelviyar natpum immanrum
tirikatukam polu maruntu.

1. Shoulders of wives chaste as Arundhathi,
Companionship of the magnanimous of right ancient lineage,
Friendship of the wise listeners that shun the trivial in
speech, These three
Are, like tirikadugam, a medicine.

' Emperor Bali, son of Veerasenan held sway over the three worlds (upper, middle
and the nether). Indra, King of Devas, jealous of his supremacy prayed to Vishnu to put an
end to such overlordship. Vishnu agreed. He took the form of Vamana (a dwarf) and
approaching Bali, asked for three paces of land as gift. Chukra, the guru of Bali, warned
him that Vamana was God Vishnu incarnate and so he should be careful in acceding to his
request. But Bali ignoring the warming promised to give the asked-for extent of land.
Immediately after, Vamana took on his awe-inspiring divine form and measuring the three
worlds with three paces, cowed down Bali, thus dispossessing him.

* Once an asura (rakshasa) induced by Kamsa, the uncle of Lord Krishna, was
lurking in a Kuruntha tree on the banks of the Yamuna, biding his time to do harm to
Krishna. Krishna then dancing and singing with gopis felled the tree with a mighty kick
and thus put an end to the lurking rakshasa.

> When Krishna as a child was lying in the cradle in the house of Nandagopa, he kicked

andkilledmeammwhoam'oad\edhiminﬂ\efonnofanillusorycarttodohimharmatlhe
bidding of Kamsa, his uncle.
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Arms of helpmeets like unto the chaste Aruntati’s,

- Kinship with them of hoary and noble lineage

And friendship with the learned who can rectify the errors
found in opuses:

These three are like the medicine known as Tirikatukam.

Note: Aruntati: The wife of Sage Vasishta, the paragon of
chastity.

. Union with ladies chaste like Arunthathi,* association with

the renowned come of a flawless ancient line; befriending
those who by listening to the words of wise (learned) have
learnt to eschew flaws in words, — these three acts will serve
one as medicine of triple ingredients that cures one of disease

(bodily ills).

B GEUR GHDTS Senseous Sraledy
@ewsamssr Craflar Qswisgind — peirg ey s
premwoenp wreny aifisGeovaud @Lbepergd
Cuerpenm wreng Qzmfe.

tankunarn kunrat takaimaiyun tavilcir
inkunatta révina ceytalum — nankunarvin
nanmarai ydalar valiccelavum imminrum
ménmurai yalar tolil.

1

Nobility that falters not from its inherent virtue,

Doing what men of excellent, undiminished sweet nature bid,
Following the path of men versatile with four Vedas, —

These three

Are the profession of those of elevated conduct.

. The unflawed character of one nobly-bom, the performance

Of deeds commanded by men of sweet and great nature

And treading the path revealed by the knowledgeable ones

Well-versed in the four Vedas: these three constitute the lofty
one’s way of life.

4 Arunthathi was the daughter of Kardama and wife of Vasishta. One of the Pleiades

and generally regarded as the model of wifely excellence.
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3. Free from blemish to one’s noble line, treading the path of

virtue, carrying out the behests of those of sweet temper
that brings in its train deathless glory; acting in the way
pointed out by those of clear understanding versed in Vedic
lore (the four Vedas), these triple acts are the ways of the
noble.

3. sdangs Kererr Qunupsgin sTp@sTeTL
@evavrerers Caremrp LenSEeub — Qs
Swrengs Qsmrein® Lsgid Gubapsagid
Sfumenw wrswaipn Gs@.

kallark kinana yolukalun kalkonta
illalaik kolar putaittalum — Illam
ciriyaraik kontu pukalum imminrum
ariyamai yanvarun kétu.

1.

To conduct cultivating the company of the unlearned,

To beat one’s wife of firm chastity with a stick,

To enter the life of a house-holder listening to the small witted,~
These three

Are the evils that accrue through folly.

Cultivating the kinship of the unlettered, beating with a stick
One’s wife poised in steadfast chastity and conducting
The household affairs with the help of the parviscient:
These three are evils which accrue through folly.

. Developing friendship with the foolish, beating hard the

chaste wife with a stick, taking to one’s house the ignoble,
these triple acts are the evils born of one’s stupidity.

4.  uewsysan ampsens Qeugys Qeressdenp
Guppsg. Camedeifls Gopgud — apppsrenens
smuaiTenens evsauTifd Gsm_gub @ubapergud
sra aypyaurewr Qpmdey.

pakaimunnar valkkai ceyalun tokaininra
perrattut kolinric céralum — murrannaik
kayvanaik kaivankik kétalum imminrum
cava vuruvan rolil.
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1. Living ostentatiously before envious enemies,

Entering a herd of crowding cattle without a stick,
Befriending an envious foe after deserting his company
These three are the tasks of one destined to die.

. Living the life of luxury in the presence of foes, venturing

Into the midst of a herd of bulls or kine without a stick
And befriending the hater who grieves the friendly one;
These are the acts of one who is destined to perish.

. Living in prosperity before one’s enemy, going in the midst

of a herd of cattle, breaking away from one who did harm
and then seeking friendship with him, these three are the
acts courting death.

apriars gienpulifisg BoliGunde GQuomins
aengpailenss Guesmne gQgmer Gsgayb — o pbs
dipgSenrewmis Cauppry Lysgub @Foapeirmd
LS Gwgn s’ Gnd.

valankat turaiyilintu nirppékku moppa
vilaivilap pentirtél cérvum — ulantu

viruntinanay vérrir pukalum immiinrum
aruntuyaran kattu neri.

1. Crossing the floods getting down a wharf not in use,

Embracing the shoulders of women with no comparable
desire for union,

Walking on foot to seek refuge in a strange place as a guest, —

These three

Are ways that lead to great misery.

. Entering a disused ford to swim in water, embracing the arms

Of women who share not equal desire for union
And entering a new place as a stranger during one’s misery:
These three are the paths leading to immense distress.

. Wading through rivers in unforded parts, union with prostitutes

who love not in return, going to other places as unwelcome
(forced) guests, these three acts land one in great grief.

3—2 CICT/CH/12
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6.

Sipggerenes GUapImIST arresmguiLh Guiesrrg
BperGagy D Qurepud — Sypaiearemuis

smgrewew Gume Qaurwpsgyd @LbapeigiLd

eangrasmenLs Quicaniey QorsS.

pirartannaip pénunkd nanalum pénar
tiranvéru kirir poraiyum — aravinaiyaik
karanmai péla volukalum immianrum
dranmai yennufi cerukku.

1.

Modesty when others praise and patromnize one,
Forbearance when enemies speak other than one’s merits,
Doing works of righteousness as the virtuous cloud, ~
These three,

Are the majesty of a ruler’s governance.

. Feeling abashed when others praise, forbearing foes

Who ignore merits and revile, and performing
Deeds of virtue as of right; these three are
Constitutive of great and legitimate pride.

. Filling with bashfulness (modesty) when others honour one;

showing forbearance when an inimical person wantonly
slights one, undertaking munificence like the cloud (without
any thought of a recompense): these triple acts which
bespeak noble qualities are a great treasure.

UTEGTLE ERIGTAT DENEVLILIL g LOTeTeIGUTair
Geoais Gy.ulD Onssqub — Ldaner
SIEHFAUTET FHD QUBBEISID @)bepeirmyLd
SIEHSLDGT SEWTL_ G,

valaimi nulla ralaippatalu malallan
celvak kutiyir pirattalum — pallavaiyul
aficuvan karra varunilum imminrum
tuficiman kanta kand.

1. The ullal bird trying to attack the valai fish,

One of no manly virtues being born in a rich household,
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A rare text learnt by one fearful of an assembly.
These three are dreams dreamt by a mute in sleep.

. The attempt of a snipe to catch a scabbard-fish,

The birth of an effete one in an opulent family and the rare
Learning of one who dreads the assembly of the learned;
These three are like the dream dreamt by a dumb one.

. The little snipe attacking the Valai fish, an inefficient person

born in a rich household (trying to manage things); the
knowledge of great works possessed by one who shakes
with fear in an assembly of the learned, these three situations
are of the nature of the dream of a dumb man (in sleep).

Garaewemany’ G rergm Gy ewws Qsradmss
pevevenauessr Qoo 1 seveallupd - QaueiFLosgy
Capgaiu a'L_mjgs Qaepfly @bapermid
STBSLbeNLDs FmpmLt QLiTyer.

tollavaiyut tonrun kutimaiyun tokkirunta
nallavaiyun mémpatta kalviyum — velcamattu

véntuvappa vattartta venriyum imminrum
tantammaik kirap porul.

1. A noble lineage entitling membership in an assembly of

elders,

Scholarship recognized in a concourse of the goodlylearned,
Resounding victory over foes to the happiness of a warring
king,—

These three

Are subjects not to be spoken of in self-praise.

. Getting born in a hoary and noble clan, manifesting eminent

knowledge
In the assembly of the learned and achieving great
Victory in a fierce war to the delight of one’s king;
These are not to be articulated in self-praise.

. The respectability evident in those of an ancient family, the
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9.

10.

rare scholarship in a goodly assembly of the learned, the
great victory gained by killing many a foe in a triumphant
war much to the delight of one’s king, these are things about
which no self-publicity is needed (for they are evident by
themselves).

Qumens weor_wr flerss eape

2 flevouflel Quicrwigengs: STUPDIY VTP
alapiilu aweve gremllse) @bapermpid
(PUPLOGHET ST Qena.

perumai yutaiya rinatti nakaral
urimaiyil pentiraik kamurru valtal
vilumiya valla tunpital imminrum
mulumakkal kata lavai.

1. Deserting the company of the glorious-virtuous,

Living with a craving for the company of women, not
one’s own,

Deciding on doing what are not excellent, ~

These three

Are the objects of desire of men of wholesome folly.

2. Quitting the company of the glorious,
Loving and living with women, not one’s own,
And bent upon doing that which is not good: these three
Are desired by the absolutely foolish ones.

3. Parting with the noble-minded, seeking illicit union with

women, deeming things ignoble as noble, these are things
desired by a stupid man.

semsamu fleewrs gl ewsenss

apsCsreng ulcer UHQUSEATEILD — LITS S0 YLD
SewenLoud evrer pwel@Liyd @ubapsigyid

BeIewLD Liigs eev.

kanakkaya rillata viarum pinakkarukku
muttorai yilla vavaikkalanum — pattunnum
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tanmaiyi lala rayaliruppum imminrum
nanmai payatta lila.

1. A village that has no preceptor to teach,
An assembly without elders capable of settling disputes,
A neighbour without the virtue of sharing what he eats, —
These three
Have never bestowed any good.

2. A village without a teacher, a forum lacking in
Great men who can resolve disputes and living close
To them who do not share their food with others:
These three are incapable of conferring any good.

3. A place where there is no (good) teacher; an assembly where
there is none wise enough to settle a doubt or dispute, the
presence nearby of one who does not share his food with
others, these three things bring no good to any one.

dleflwngnesr omgsm P& smawm gy afips
seflwrgrer smeur geoguh — Qgaflumgmer
sengu’ LsTeyes Gemgud @ubaperpid
ea@revevr Crreay seoL_Sai.

viliyatan karattuk kantalum vilak
kaliyatan kava turaiyum — teliyatan
kiiraiyut palkalufi céralum imminrum
irella nova tutaittu.

1. One that knows not to sing presenting a dance-drama,
Unguarded utterances of one so drunk as to fall flat,
Frequenting the house of one that has uncertain doubts, —
These three
Are wrongs that the entire village resents.

2. Attending a dance conducted by one who knows not to sing
The unguarded utterances of even a teetotaller
And the frequenting of the house of a person lacking in
Clarity: these three cause harm to the entire town.

3. Witnessing, uninvited, the dance (acting) of a person;
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indulging in loose-talk like an intoxicated drunkard;
frequenting the house of a person who does not trust you,
these three acts are a source of pain to all the inhabitants of
the place.

12. grarmer QETGLITEH SL_GNLIL_IT QITDLIGIGH
Qavenror QewairLimreir aNBES oS QeTTGRITSITEN
Gsrarrer Qerenmer DN @lbepeug:
Gaerrs eumps afig).

13,

talala nenpan katanpatd valpavan
vélala nenpan viruntirukka vunndatan
kolala nenpan maravatan immivar
kélaka valta linitu.

1.

Who lives without borrowing is said to be a man of self-
effort,

Who eats not while guests are hungry is said to be a
benefactor,

Who forgets not what is learnt is said to a disciple proper,—
These three

To live as friends is beneficial.

. He who borrows not is the one that lives by self-effort,

He is a VElala who eats not when guests remain hungry
And he is a scholar who forgets not what he has learnt.
Living with these three in kinship is sweet.

- He who labours hard (is energetic) is free from debt; he

who eats not by himself keeping out guests is benevolent;
he who takes into heart deeply the words of his teacher
does not forget things; to live in friendship with these three
kinds of people will bestow good on one.

fo whar aferi@enar sres
©9-CumbLieh aber ryseir — a@afeird
LT GG mer DasQuicir dlibapais
wres®ud Qupped wmy.,
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cila mariva nilankilai calak
kutiyompal valla naracan — vatuvinri
manta kunattan ravaciyen rimmivar
ydntum perarkari yar.

1. A son is one who knows the reputation of his parents,
A King is one who guards his citizens excellently well,
An ascetic is one of renowned blemishless character;
These three
Are rare to meet at any time, anywhere,

2. He who is alive to the greatness of his parents and behaves
well
Is a scion; he is the ruler who guards very well
His subjects and he is a tapaswi whose virtues are
Unflawed: these three are rare to come by.

3. A son who understands others properly and behaves; a king
who protects his subjects well, an ascetic of immaculate
work, these three people are rare blessings in any place.

Blupss dwewdlp derenis Liflssemar
Qeraigyse uPmTGLd GG LTI EH
QegQar® B eEs Spenn Guoeperpid
SnaT ghlajenL_ wry.

ilukka liyalpir rilamai palittavai
collutal varrakum peétamai yantun
ceruvotu nirkufi cirumai imminrum
kuruka rarivutai yar.

1. It is natural for youth to commit faults,
A fool is mighty in saying things, by the wise, forbidden,
The lowly wickedness stands in wrath, always, -
These three
The wisely virtuous shall never go near.

2. Youth is prone to pursue deviation; foolishness wields
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Words forbidden by the wise and smallness
In stature ever revels in wrath:
These three are shunned by the wise.

Lust is susceptible to faults; stupidity indulges freely in talk
condemned by the wise; meanness ever puts on a wrathful
countenance. So the wise keep away from these three.

15. Qumiauypm® wrepd Qumluempuys st
smpai_sgu Crramgp sLewh — aerferT
Qevm iy aflenerpeutd LmFLiLTeILd @)bepag
BLGLI UL_TY Saup.

16.

poyvalanki valum poriyaraiyun kaitirintu
talvitattu nerkarutun tattaiyum — ilind
lotti vinainalam parppanum immivar
natkap pataa tavar.

L.

The ignorant fool who lives by spreading lies,
The weightless idiot that thinks him higher, humbled by
changed fortunes, as his equal,

One that expects rewards out of chance relationships,
These three

Are unfit to become one’s friends.

- The fool that lives by falsehood, the fool that regards as proper

The one who slips from righteousness and lives
A base life and he who led by fate

Befriends solely to exploit: these three are unfit for
friendship.

- He who lives by lies is a fool; he who deems another fallen

from high estate as his equal is hollow of heart like the hollow
bamboo; he who thrown by fate into the friendship of

another, seeks to exploit such friendship, these three kinds
of people are unfit for friendship.

woeirenfleirGLoeh aurreir ey BL_L_meyy orPeSLs
Quetwenflenic” aptjen_wim QuppTegnb — o ugmiBi
a6 Genpales Qsmi_megid @ubapas

Fraur ap QLIS ey,
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manninmél vanpukal nattanu macilcirp
penninut karputaiyat perranum — unnunir
kizval kuraivinrit togtanum immivar

cava vutampeyti nar.

1. One that has planted firm one’s sky-high fame on this earth
One that has for his wife the purest among women of
faultless excellence,
One that has dug up drinking-water wells in abundance, -
These three
Shall attain undying frame.

2. He that has gained heavenly renown, he whose chaste
Helpmeet is poised in flawless glory and he who has
Dug up wells rich in potable water: these three
Are the embodiments of athanasia.

3. He who has established his great reputation on earth, he
who is blessed with a wife of immaculate chastity among
maids (women) and he who has sunk for charity perennial,
drinking-water wells, — these three attain deathless renown.

QPULIGHS CRIETENLDG SESTDTER B SDHLIGHLUITL .
yrnlers. engrg geveunsgyh — aumiiiensuy
Qera@aein) Cauen® Welnm@ubd @Guoapauy
saaill yomawemsali_ Lmy.

mippinka nanmaik kakanranun karputaiyat
pippinkat carat talaimakanum — vayppakaiyut
colvenri véntu milinkiyum immivar

kalvip punaikaivit tar.

1. Who shuns an ascetic life even in old age,
The husband who cohabits not his chaste wife after her
periods,
The hypocritical ascetic desiring, his word to win, a foe to
truth,—

These three
Have given up the life-boat of education.
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2. He that has distanced himself from virtue even in his

Old age, he who does not cohabit with his wife

After her catamenia and he of the ascetic garb who seeks

Victory in logomachy: these three have abandoned the ark
(of life).

One who even in old age does not give up desire (and take
to asceticism), a husband who does not embrace his chaste
wife when she takes her bath after the third day of her menses
and an ascetic who seeks to preponderate by indulging in
lies, harsh words, slander and gossip, these three have
relinquished (given up) the boat of learning.

18. gusameowrer ubSImTe. APLILILD LGSTTHSTT S
Smsemau) ererme flayd — o malenasr
e.crEnmsSS Setrggud Qb Nenllujd @LbepesrmiLd

seiraif) arEpFts L@PLD.

19.

orutalaiyan vanturiiu mippum punarntark
kirutalaiyu minnap pirivum — uruvinai
ullurukkit tinnum perumpiniyum immiinrum
kalvari naricap patum.

1

Old age that afflicts only one of the spouses,
Separation that is painful to both that have met and mingled,

Incurable malaise that eats from within one’s physique —
These three

Are to be feared greater than robbers.

. Inevitable old age, separation that grieves

The two that flourished in togetherness
And the incurable malady that inly corrodes
Body; these three are more dreadful than bandits.

. Old age that is sure to come, separation of friends that will grieve

both, incurable disease that eats up the vitals of the body, these
three are to be dreaded more than we would a robber.

Qasrdwneners Csr@m Gamllefluy Guoevedn
Spewrsen_ BearGnmrape urent — wpBGgNuir
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ST@wumd um_@ whaleduyd @ibapary
BTORSTH DG L.

kolyanaik koturi kunamiliyu mellir
pirankatai ninroluku vanu — maranteriya
tatumpam pattu mariviliyum immuvar
natunkar ranku pavar.

1.

The cowardly dastard that runs from the killing war
elephant,

He, that stands, in day-time, in front of another’s threshold,

The fool that nurtures the dancing snake ignorant of its
ingratitude, —

These three

When considered, are men who sleep.

The worthless mahout that flees from the murderous
elephant,

The adulterer that nocturnally seeks the home of someone’s

Wife and the addle-brained, who all unaware, causes

A snake to dance: these three are steeped in stupor.

The valourless warrior who flees from a deadly elephant
(in the field of battle),> the person who waits at the door of
his neighbour biding his time to his neighbour’s wife and
the stupid one who for getting the snake’s deadly nature trains
it to dance, these three people, — if we investigate we will
find, are those who court death.®

one SpeirsL’ LGSSUD LITELD

UL wigews Qamergyh — 595 Qs rmaeT
soarGerer Qneren’ LGSQID @ldapsTpiLd
STOWNT & LOGTET S6aT.

acai pirankat patutalum pacam

pacippa matiyaik kolalum — katittoruvan
kallanen rellap patutalum imminrum
ellarkku minna tana.

s Alternative meaning: He who runs in frontof an elephant/ straight into the presence

(face) of an elephant.

s These three people, if we investigate, we will find, are those who shun not sin.
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1. Cultivation of greed for the wealth of others,
Cultivation of sloth forcing the beloved ones to hunger,
Cultivation of physique with the ridicule that one is unleamed, -
These three
Are painful to everyone.

2. Coveting the wealth of others, remaining idle
Without relieving the hunger of kith and kin
And grown old getting derided by others as an unlettered one:
These three cause misery to all.

3. Hankering after others’ wealth, (wealth accruing in the hands
of the wicked), keeping idle when one’s kith and kin are steeped
in hunger, being derided by one as illiterate (uneducated),
these three (situations) are disagreeable to any one.

21. eyl sreoapms awnpse GQemarmiiliug
Qeigenas FT_mé FPLILenL_enid — TUISL
LBy FeVVena SDME (GIbapeImLD
pBowm§ paway Gsmer.

varuvayut kalvalariki valtal ceruvayppac
ceytavai natac cirapputaimai — eytap
palanati nallavai karral immiinrum
nalamatci nallavar kol.

1. To liv.e endowing a quarter of one’s income for charity,
Nobility that seeks not accomplishments that make victory
possible,

Seeking many sources to attain and learn what is good, —
These three

Are the principles of the virtuous whom goodness rules.

2. Allotting one fourth of one’s income for dharma,
Non-soliciting of glory for victorious and martial deeds
And faultless learning acquired through many excellent
Sources: these are the principles which guide the glorious.

- To live spending a quarter of one’s earnings on charity; to
live with g'lory without being puffed up at what one had done
to attain victory in the field of battle, to enquire extensively
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and choose the best for study, these three are the objectives
of good and noble people.

22. upQpergb LTS semerud uaifud
upppr Cgr® wargGsnpL — GepGper
Qumiiggieny Quiciignid Lensui(mE@sLd @)LbepsrpiLd
aligep FfGLd SpLiyy.
parrennum pacat talaiyum palavaliyum
parrara totu mavattérum — terrenap
poytturai yennum pakaiyirulum imminrum
vittara vitum pirappu.

1. The fetter of affection called attachment,
The chariot of greed that runs in many directions, unbound,
Inimical darkness of a transparent lying utterance, —
These three
Their seeds destroyed, the cycle of birth will cease.

2. The fettering bond of attachment, the Chariot .
Of Desire that runs on and on non-stop and the murk
Of enmity caused by uttering obvious falsehoods:
If these three perish seedlessly, deliverance stands gained.

3. The rope-shackle of attachment, the car of longing that
rides over things of the world without shedding desire, the
repugnant evil of deliberate falsehood, the seeds of these
three evils dying, the evil of (the cycle of) birth (and death)
will perish.

23, gprewm QESTREGH SEEILOL LTSS
s 555 Qaimupéagps — Qe
uQumrm efi@w Spengud Gibapeirpid
poalenar wmjsgn suilgy.

tanan kotukkun takaimaiyu manattar
kurran katinta volukkamum — terrenap
palporu ninkiya cintaiyum imminrum
nalvinai yarkkun kayiru.
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1. Benign nature of making a charitable endowment,
Blemishless conduct of honourable men,
A mind freed clear from cumbrous manifold things,
These three
Are the ropes to bind the benefits of good deeds.

2. The capacity to give liberally, faultless conduct
Of those that are poised in honour and the mind freed
From attachment to very many things: these three are
The rope that fastens the doer with the fruits of his deeds.

3. The worthiness of doing charity, the flawless conduct of the
modest, the disposition entirely free from attachment to
things (of the world); these three are the rope that safeguard
the fruits of benefaction (charity-virtue).

srewr @ QuarGnm” seflensar wer@andgus
aramg ol gy QuTSEs Csevguy — wreaw_85s
STPHS LM UEUESIPLD GILbapsTpiLD
PDER UPSG Loengy.

kantaku menrot kanikaiva yincollun
tantili nutpotinta téraiyu — mantacirk
kaltta pakaivar vanakkamum immianrum
alccip patukku malaru.

1. Sweet words from the mouth of the prostitute of revealing
soft shoulders,

Toad’s flesh pierced by the fish-hook,

Ostentatiously open obeisance of vengeful foes, —
These three

Are hells that will drown one to the bottom.

2. The sweet words of the soft-armed and bewitching bawd,
The frog’s flesh covering the fish-hook and the majestic
Display of obeisance from foes of well-settled hatred:

these three

Are the infernos in which the victims are immersed.
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3. The sweet words of lovely, soft-shouldered courtesans, the
frog inserted as bait in the angle, the rich,pleasing adoration
by inveterate foes, these three drag one to the depths of hell.

Qa@sHerme) urped Hflwaigd LSSSTD
VG aflewsm LTUGSTIYY — BOWMTES
@ass apliypn Qararpmgd @ibapaiy
evsggieimem} appB 575

cerukkinal valuii ciriyavanum paittakanra

_alkul vilaipakaru mdytotiyu — nallavarkku

vaitta varappuran konranum immivar
kaittunnar karrarin tar.

1. The young fool that lives in self-pride,
The prostitute that sells for a price her supple, sumptuous
rumps
One that destroys the charitable house for ascetics, —
From these three
The learned and knowing shall not eat food.

2. The little-minded one upborne by pride, the bejewelled
Bawd who vends her forelap like unto a cobric hood
And the destroyer of endowments created for the virtuous:
From these three, men of dharma will not accept aught.

3. The self-conceited living of the mean, the harlot of choice
bracelets who sets a price on her charms, the one who
destroys an institute of charity for the deserving good, the
truly wise (learned) do not eat the food offered by these three
kinds of people.

goar gflupd AmsPere wrmullengs
Qamever Pev_Ba6 aumpasrgitd — aeiBDH
So afgren_w aurengnd @rbapay

@ro Quer L@ .

olva tariyum viruntinanu maruyiraik
kolva titainikki valvanum - vallitir

* cila minitutaiya vacanum immivar

fidla menappatu var.
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1. The guest that knows the hospitality possible,

One that interferes and prevents the killing of a dear life,
The teacher of well-resolved, high moral tenor,

These three

Shall be called to sustain the world.

. The guest who deems the hospitality generous

The one that thrives prohibiting the killing of lives
And the teacher sweetly poised in well-established glory:
These three constitute the lofty world.

. A guest who can appreciate the civilities shown him, a

person who lives prohibiting killing of lives, the firm-willed
teacher who treads the path of virtue that does good to the
soul, these three are deemed the exalted.

27. eawQurupg Bomy wessn gy Guoar@upfgyLd
umauppé Qereer dGsaus ~ Csraands
ruilgieh srepremenid GerpmenLy QubapsiTgiLd
srew Guern iy Ggmyfe.

unpolutu nirati yuntalu menperinum
pélparric colla vitutalun — télvarric
cayinufi canranmai kunramai imminrum
tiiuya menpar tolil,

1.

Taking food after bathing in water when one eats,
Whatever one gets, ‘avoidance of prejudicial evidence,

Though shrunk in skin, to be undiminished in honest
righteousness,
These three

Are the jobs of those that call themselves pure.

. Duly bathing before eating, refusing to bear false witness

Ignoring the proferred benefit and the undiminished
Upholding of righteousness while the body
Wastes in penury: these three are the deeds of the pure.

. Bathing before eating, bearing not false witness whatever

be the gain otherwise, deviating not from one's nobility of



Text, Transliteration and Translations 21

character even at the risk of one’s life — these three are the
acts of the pure-hearted.

28. Qashaugy Gaermg GaganPengseg Gpreaniedud
Qevevgy sTupn Papirayhd — seal
Qeals@HDLD LTTSSBL LTeLd @bepeur
21065555 eEaubSS AT,

velvatu vénti vekunturaikku nonpiliyum
illatu kamur riruppanum — kalvi
cevikkurram parttirup panum immivar
umikkuttik kaivaruntu var.

1. A non-fasting ascetic that shouts in anger aspiring to win,
One, that desires for things that one does not possess,
One that finds faults in what he has heard while learning, —
These three
Are men that pound the husk and pain their hands.

2. The unprincipled one who shouts in wrath to gain success,
The one who hankers after what is not his
And the one whose learning is wasted in fault-finding:
These three but pound the husk making sore their hands.

3. The mean-minded who with a view to overcome others
wantonly indulge in irate words, he who hankers after
impossible things, he who is all ears to pick up hole (flaws)
in the knowledge acquired by others — thcse three are people
who attempt to pound the chaff and grieve.

29. Guenailenpss Lar@sdigys serGswain GerpTens
samailanpig esyfsnn snged GUTmL_&ereL
wermalen Bl GUTLPBHTET Fwmento @UDALETIILD
pieTalemipns proar Corés.

penvilaintu pincelinun tancelavir kunramai
kanvilaintu kaiyurinun karal porutkinmai
manvilaintu valnan matiyamai immianrum
nunvilainta nialavar nokku.

4—2 CICT/CH/12
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1. Not deviating from one’s path even when willingly a woman

follows behind,

Not desiring for wealth even when with its searching eyes it
reaches one’s hands,

Not to deem one’s living days great, desiring for landed
wealth,

These three

Are customary for scholars of texts, desirous of their subtle
import.

2. Remaining steadfast even when a woman offers herself,
Fostering no desire for the covetable object that comes to
one’s hands
And abstaining from the wasting of life seeking landed
wealth:
These three are the objectives of scholars of excellent
learning.

3. Deviating not from the path of rectitude even when a lady
with misplaced passion dogs one’s steps; coveting not others’
property even when it falls into one’s hands by itself,
honouring not the life of attachment to things mundane,
these three are the ideals of those who have learnt great
works with deep insight.

30. gseresdls Qeeapreny Querer Geur(meugpiLd
wewraflu GFaggis Qurssmiy Besmad
ey wepssT Papsregid @bapeur
Bewrm ysapen_ wry.

tannaccic cenrdrai yella voruvanum
manniya celvattup poccappu nittanum
enru malukka rikantanum immivar
ninra pukalutai yar.

1. One that ridicules not those who seek him, out of love for
him
One that has left forgetfulness in days of abundant wealith,
One that has, forever, relinquished jealousy, —
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These three
Are men of everlasting fame.

The one that does not ignore him that sought that one
In love, the one, now immensely rich, is unforgetful
Of his past and the one freed from envy:

These three have gained ever enduring renown.

. He who scorns not those who seek his protection, he who

forgets not (his kith and kin) when in great prosperity, he
who even in enmity is free from jealousy, these three earn
deathless renown.

LIV GRTCIVQI SDDSILD LITSESIGOTL T
Soep oL L-m Qupogid — weelSn

prefl QermQuim erTésgid @)beapesrpymn
Csaraiyy Qendyewrs seow.

pallavaiyu nallavai karralum pattuntan
killara mutta tiyarralum — vallitir

rali loruporu lakkalum imminrun
kelviyu lellan talai.

1.

Learning what is good from several texts,

Leading without blemish a householder’s life sharing one’s
food,

Creating wealth with persevering effort,

These three

Are the most excellent of precepts heard.

Gaining excellence by attending many learned assemblies,
Leading unflawed the domestic life sharing food with others
And completing any undertaking through sustained effort:
These three form the crown of learning.

. Learning the best from varied works, sharing one’s food

with others (as prescribed in learned works) and living a
conjugal life without blemish to household Dharma,
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achieving a great objective with dogged energy, - these
three are the foremost amongst ideals in life.

32. penGmf Ceré@l QurmerGsrergy mpGser
Gavar@uomf Gauesmg ey Gamawemenn — per@omflenus
Poplaw woamisL. Qeraagid GubapeTpid
SODOBSTT 4w SL-63T.
nunmoli nokkip porulkolalu nirkela
venmoli véntinufi collamai — nanmoliyaic
cirrina mallarkat collalum imminrum
karrarintar piénta katan.

1. Understanding the meaning looking into the subtle language,
Never telling, even if desired, a fanciful meaning
unacceptable to the text,
Telling words of moral import to those who are not lowly, —
These three
Are the obligations undertaken by the knowing and learned.

2. Arriving at the import by means of subtle perception,
Abstaining from futile words disapproved by texts, even
when importuned
And imparting words of wisdom to the flawless ones:
These three are the duties of those well-versed in learning.

3. Understanding the suble meanings of words with deep
insight, giving not inappropriate meanings to works even
if one so desires, speaking out truths to people who are

not low-minded ~ these three are the duites set by the
learned before themselves.

33. Career® amum Guyyn GysLSE)
wrebafp Cumgy weninésend — Gavellar
seoL_Loaw)Cump Pesseshwimesr smiyh @ubapsipnb
uent_Caspger Lupmy afL_eb.

kolafici valun kutiyur kutitalii

yalamvil pélu mamaiccanum — vélin
kataimanipor rinniyan kappum imminrum
pataivéntan parru vital. N
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1. Citizens who live fearing a King’s sceptre,
A minister embracing the citizens like banyan roots,
The protection of resolute chieftain like the jeweled crest of
a spear,
These three
Are things to which a king of armies is attached.

2. Subjects who fear the sceptre, the minister who loves them
And is supportive like the banyan’s stilt-roots and the protection
Of the bodyguard, firm and tough like the spear’s ring:

To these three, the king with an army shall hold fast.

3. Subjects loyal to the ruler of the land, a minister who can
prop up the subjects like the hanging roots (from boughs),
the guard kept by the strong, firm like the ring round the
javelin (spear, lance), — these three are things that the armied
king should not give up.

34. opewrgy a_eirafss umrliungy Gunissy
wpeopplene Camm agab — Fewphler
P WwTs Gigujb @rbepaig
2 we Qe iu® eurg.

miinru katankalitta parppanu morntu
murainilai kéta varacum — cirainin
ralavalai yillak kutiyum immigvar
ulaka menappatu var.

1. A Brahmin that repays his triple dues,
A fully enquiring king that swerves not from justice,
Citizens, freed from care, under a king’s protecting rule, -
These three
Shall be called to comprise the world.

2. The Brahmin who discharges the triad of obligations,
The King well-versed in rulership who swerves not from
law,
The subjects who fear the ruler but are free from worries:
The realm where these three thrive is the greatest.
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Note: A Brahmin should discharge his obligation (1) to the
devas by performing sacrifices, (2) to the sages by follmying
their precepts and (3) to the manes by offering oblations
and libations.

3. The Brahmin who has done his triple dharma of learning
the Vedas, offering sacrifice and giving birth to children
(who has done his duties by Devas, rishis and the manes),
the King who investigating into the crime of his subjects
does not deviate from the path of righteousness (and inflicts
due punishment), subjects who abiding by the just rule of
their king live care-free, — these three are deemed the exalted.

35. wodig Pergul QeraprBwmist Gy
pievreyrn Gu@sGserall BIDSET SevTL_TEYILD
enobgenn ulleirnl) owep i imer @bepeug
Q@Quodibgens Cuoefln Liag.

munnirt tiraiyi neluntiyanka métaiyum
nunnar perurkélvi nirkarai kantanum
maintrmai yinri mayalaruppan immiavar
meynirmai ménir pavar.

1. A genius whose mind is not restless as the waves of the sea,
One that knows the ultimate meaning through abundant
listening to subtle texts
Without any deluding nature, one that has cut off illusion,
These three

Are those that dwell in the world of everlasting bliss.

2. A great and calm mind unlike the wave-tossed main,
Assiduous mastery of the great and subtle texts
And unflawed freedom from bewildering tohubohu:

These three secure the abidance in the world of true
beatitude.

3. The learned whose mind does not toss like the waves of the
sea; the one who by deep thought and great knowledge
acquired by listening to others has realized the truths of
works, the one who without the blemish (stain) of lust, anger
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and illusion puts an end to ignorance, — these three attain
eternal bliss.

esreyevsr QuilfeL_ s@penenGu GLoerLimeys
SreyiLerLir y.eu) aflevemuims g GLoewLiTegm
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inun tuyirkat karulutaiyé menpanun
tanutanpa tinri vinaiyakku menpanun
kamuru vélviyir kolvanum immaivar
tamarivar tarikanta varu.

1. One, eating flesh, affirming that he has mercy for living
creatures,
One, without commitment of effort, affirming that his former
deeds will make him wealthy,
One that kills life in a yaga seeking a benefit desired;
These three
Know themselves only as their senses envisage.

2. The meat-eater who says he has compassion for lives,
He who does nothing but claims fulfilment through his
Destiny and he who Kills lives in a yagna for personal benefit:
These three are knowledgeable but in their light.

3. One who though eating flesh professes mercy for lives; one
who without making any effort thinks that everything will
be done by fate, one who with a view to gaining benefits in
this world kills lives at a sacrifice, — these three have not
properly understood the truths (from truly learned people).

Gpeeryy e ueray Gareyy pmediesiiu
grafenn Corergis @iy enwyd — LreGLmgyd
gmnieww . Gu_mergub yLonesid Gibepeipid
QITLIGHLD UL WM QIPSS.

kuralaiyu natpalavu tonru muraliniya
calpinir rénrun kutimaiyum — palpolum
tilymaiyut tonrum piramanam imminrum
va@ymai yutaiyar valakku.
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1. In the weight given to false report appears the level of one’s

friendship,
In honourable aspects sweet to attain appears one’s noble
line,
In its milk-like purity appears the fealty of an oath, —
These three
Are the customary scales to measure the true and faithful.

. One’s friends are known when one’s wealth shrinks,

One’s sweet and noble qualities will reveal one’s lofty clan
And milk-like purity will manifest in one’s true nature:
These three testify to the true one’s way of life.

. In adversity the depth of friendship is gauged,” in the

abundantly sweet excellence of moral work, one’s noble
birth is revealed; in milk-like purity of heart, the truth of
one’s nature is evident. These three are the paths of the true.

38. sarenar alwtg SsBSSQB ST

@ararGar Qaugell Qupsagy — wperafus
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1. To glorify one’s self in false self-esteem,

Without control wastefully to wax in one’s wrath,

Mean craving for manifold things that one sees, ~
These three

Are the instruments to demolish one’s wealth.

. Pride ensuing from self-admiration, lacking humility

Unreasonable indulgence in wrath and utter baseness

7 Alternative meaning: when one carries tales against another,

insinuation is made the depth of his friendship with the one insinu
apparent.

in the one to whom the
ated against will become
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Which covets all things one’s mind lusts after:
These three are the weapons that destroy one’s wealth.

To blow one’s own triumpet and become self-conceited;
without humility, to intensify one’s anger without cause; to
be so mean as to covet all things that could be thought of,
these three are the forces that do away with one’s wealth.

yeewwssd Caemg L Gurm Queste g Gsmuigey
SVWSSDI SeTEhT(H urpse) — GFmenapefbg
QuriiowssEy GPETsL L m&e) @Ibaperpid
pesrenoud wrery Gamife.

pulaimayakkam véntip porutpentir toytal
kalamayakkan kalluntu valtal — colaimunintu
poymayakkari cutinkat tarikal immiinrum
nanmaiyi lalar tolil.

1.

Enchantment of flesh is to drown oneself among women
who are after money,

Enchantment of the pot is to live drinking toddy,

Enchantment of lie is hating words of truth and stay in
gambling,—

These three

Are the jobs of men with no good in them.

Baseness is having union with harlots,

Quaffing toddy is but licking spittle and association with
Falsehood defying the words of wisdom is like abidance
In gambling houses: these three are what the debased do.

. Union with harlots — thus courting evil, drinking toddy to

intoxication, disregarding the words of the wise and getting
steeped in lie, by taking to gambling, - these three are the
acts of the wicked (vicious).
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40.

41.
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1. The strength of will that controls one’s anger,
Purity of conduct suited to the purity of one’s wives,
Being first and foremost among the goodly that share their food,
These three
Are the jobs of those proficient in ancient texts.

2. Valiancy to control wrath, good conduct esteemed by
Goodly wives and the proneness to share
Food with others gracefully:
These three characterize the traditional acts of the great ones.

3. The manliness of subduing anger, moving with ladies in an
agreeable manner, the enlightened eminence of attempting
to lead a life of munificence, — these three are the acts of
people who are versed in ancient wisdom.

HWBSTTEQE T PG LS SieTHiS g
SMSILEOLD GTDTS SNHMLOULD — HeTGLITIg.
prewmEn pLL ML Qussagd @bepeirnid
Gseraiu; Qereieuns seame.

alantarkkon rinta pukalun tularkinun
tankutimai kunrat takaimaiyum - anpati
nandlu nattarp perukkalum imminrum
kélviyu lellan talai.

1. Fame of having given something to relieve the deprived,
Though weakened, not to wave in the nobility of one’s lineage,
Day by day to wax in love increasing one’s friends, —
These three

Are the most excellent of virtues heard extolled.
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2. The fame born of offering relief to the distressed,
The maintaining of clan’s honour, though in straits,
And the gaining more and more of loving friends:
These three are the best of celebrated virtues.

3. The reputation born of helping those who suffer from want,
refraining even in adversity from acts that will tarnish one’s
nobility of birth, ever helping more and more with intense
love those befriended, — these three are foremost acts of
Dharma.

42. sysssne wps QurmaTsT WDTEWLD
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1. Not to crave for wealth that comes through gambling,
Though familiar, moving with
Brahmins as with fire,
Willingly adopting agriculture as one’s way of life, —
These three
Are virtues handsome to a family of peasants.

2. Abhorring the gain in gambling, dreading like fire
The Brahmins with whom one mixes well and leading
The life lovingly dedicated to agriculture:

These three beautifully become the life of Velalas

Note: Become (V.t.): to suit or befit.

3. Hankering not after money got from gambling; moving with
Parppar (versed in Vedic lore) as if with fire, though
acquainted with them for long, living with a great passion
for agriculture, these three are, they say, an elegance to a
farmer (agriculturist).
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1. Enjoyment of wealth is to be controlled in one’s tongue,
Enjoyment of blemishless divinity is to be controlled in one’s
deeds,
Blissful mukti is, without hypocrisy, to be controlled in one’s
heart, -
These three
Are treasures that are not treacherous.

2. Flawless words engender purity, blemishless deeds

Constitute divinity and the serene heart
Freed from falsity secures deliverance:
These three are untainted by deception.

Note: The emphasis is on the purity of word, deed and
thought.

3. Keeping control over one’s tongue brings in prosperity; over
one’s five senses leads one to blemishless birth in
Devaloga;and true self restraint (equanimity, mental poise)

leads one to heavenly bliss, — these three restraints (controls)
are truths free from doubt.
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1. The midday spent without a guest while eating,
The night spent without one’s bejewelled spouses to embrace,
The morning wasted and gone without giving something to
the have-nots, —
These three
Are, to men of wisdom, a painful disease.

2. The day spent in eating without guests, the night
Spent without union with bejewelled spouses
And the hour spent without offering relief to the indigent:
These three are indeed deemed as maladies by the wise.

3. The day spent without entertaining guests, the night spent
without embracing spouses wearing choice ornaments, the
morning spent without giving alms to the poor, — these three
are a source of pain to the wise.
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1. The master that drives the incapable servant to perform a

task,

One that conceals, without love, what he can give to the
petitioning poor,

One that contemplates not on the certainty of

Death’s arrival,~

These three

Shall fall, on leaving their body, into hell.

2. Forcing one to perform the impossible task, lacking
Love and hiding the means, refusing help to the seeker
And remaining willfully oblivious of the certain advent of death:
The three that do these will fall into hell.
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3. He who harasses one to do a thing which he is incapable of
doing, he who with cruelty hides things and declines to give
to those who ask for alms, he who bestows not thought on
the certainty of Death (and acts as he pleases), these three
will fall into hell.

argrienw Waewrs sewmrem sTPSYbS
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1. A horse without the five-fold virtues in its legs,
A victorious elephant without purity in head breaking loose
its fetters,
A school where the teacher, vengeful and angry, uses wild
abuse,-
These three
The discerning wise shall not approach.

2. The bridled steed with tottering legs, the fierce and rutting
Elephant that defies the ankus and the school where
The instructor, in vengeful wrath, shouts in ire:
These three are shunned by the wise.

Note: Kazh (amp): Ankus, the elephant-goad.

3. The horse that lacks a majestic gait, the deadly elephant
that breaks the shackles and makes the seat on its back dirty
(for the warrior to sit), the school where the teacher frets
and fumes against his pupils and teaches his lessons, these
three are not approached by the wise.
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cilcor perunton makalirum palvakaiyum
talindr ranta vilunitiyu — natoru
nattalirppa vakkiya vuntiyum immuanrum
kappikala lakap porul.

1. Women of lisping words and broad shoulders,
Magnificent wealth that manifold efforts have bestowed,
Cooked food that make the taste-buds to grow daily, —
These three
Are to be protected from falling into disgrace.

2. Fair-armed women of very few words, great wealth
Gained through manifold and dharmic ways
And the toothsome food, fresh and refreshing, which is
Quotidian cooked; these three merit proper preservation.

3. Plump-shouldered ladies of gentle words, immense wealth
acquired by great exertion in varied fields, the tasty food
(dishes) daily prepared, — these three are things whose
safeguarding cannot be thought of lightly.
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1. One that takes curses as sweet blessings,
One that esteems pasty gruel, as rice soaked in ghee,
One that eats oozing salt as if it were a stone of jaggery,
These three
Shall find the true meaning of existence and live.

2. The one who deems obloquies as sweet words, the one who
Relishes a mess of pottage as though it were cooked rice
Treated with ghee and the one who eats bitter victuals
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As though it were jaggery: these three envision
Truth and live it.

3. One who considers abuse as sweet words, one who deems
mere porridge as ghee-soaked rice (food), one who deems
a bitter thing as jaggery and eats it with relish, these three
people realize the truths of life on earth.
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1. A son that refuses to perform what his parents bid,
A husband that abuses his wife in foul words without
protecting her,
A wife that wastes the wealth of that home uttering choice
lies, —
These three
Shall be of no help in this birth.

2. The young one who does things forbidden by parents, the
husband
Who guards not his wife and denigrates her with
Foul words and the wife who pursuing false ways devastates

Her house: these three have forfeited the purpose of their
birth.

3. The son who refuses to do things told him by his parents
(the son that does things as he pleases without waiting for
his parents’ command), the husband who without
patronizing, abuses and ridicules (derides) his wife, the
wife who indulging in deliberate falsehood ruins the wealth

of the household thereby, these three are of no worth to
any on earth.
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1. Desirous of gathering his dues, the king who persecutes his
citizens,
Men that utter false words without uttering what is true,
A wife that crosses the threshold of her home, —
These three are the planets that can stop the rain.

2. The king who coveting tax-income grieves sore his subjects
The deceptious people who conceal truth and the wife
Who ventures beyond the domestic bournes: these three
Are the evil planets that hasten to prevent the fall of rain.

3. The tyrant king who hankering after abnormal taxes exacts
them from his subjects with cruelty, people who bear false
witness (at a court), the wife who trespasses the bounds of
home (and modesty), these three are planets that make
rains scarce.
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1. Who stand by one when one’s incomes are blocked up are
true relations;

5—2 CICT/CH/12
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Even while agreeing with one, one’s enemies are only enemies;

The wicked are like broken stones, miserable to tread; —

These three

Are substances that will reveal their true colours, when
considered.

Good relatives continue to be good even when one’s wealth
dwindles,

Foes who mingle closely continue to be foes and the base are

Hard like stones even when broken: the nature of these

Three is obvious to the discerning eye.

. Even while in adversity kith and kin come to one’s help;

however closely one moves with enemies, they are inimical
yet; cruel and mean-minded people are akin to a stone

split into two. These three truths will be evident on
investigation.
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1.

For eyes, the ornament is merciful kindness;
For a woman in love, the ornament is shyness;

For the approaching next birth, the ornament is learning; —
These three

Are there only among the wisely discerning.

- The jewel of the eyes is benignity, the jewel

Of the beloyed wife is bashfulness and the jewel
Of the ensuing life is learning acquired in this life:
These three abound only in the lives of the principled.

- The omament for the eyes is compassion; the adornment
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for the loving wife is modesty; the beauty of the life to come
is learning. These three are found only in the discerning.
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1. A blind man’s wife, her beauty;
One without learned wisdom wiping out darkness, his smart
comments;
One unknown to tunes and timings, his listening to the lute;-
These three,
When considered, are things unknown and unappreciated.

2. A woman’s beauty to her blind husband, the garrulity
Which knows not of murk-dispelling learning and the
melody of yazh to one unacquainted with the modes of
music:
These three remain altogether ignored.

3. The beauty of a blind man’s wife, the eloquent words of a
man who has not had a sound education, the hearing of
music of the yazh (lute) by a man ignorant of the tunes
thereof, — these three, if considered, are of no avail.
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1. Befriending one that considers not what is beneficial to one’s

self;

Speaking, in anger, what is goodly beneficial but yielding
none;

Attributing blames on others which render them infamous
later; —

These three

Are the actions of men with no clear judgement.

. Befriending them who are not beneficial at all,

Addressing goodly words to one under the sway of anger
And attributing futile blames on others:
These three are the doings of those who lack clarity.

. To rely on those who will not help, to utter useless words in

wrath, to bring forward useless charges (accusations) against
others, — these three are the acts of muddle-headed people.
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1. A friend who cannot guard confidential secrets;

A woman who has forsaken grandeur without aspiring for it;

A paltry slave nurturing grievance in every place;
These three

Are said to equal spies.

. The friend that guards not vital secrets, the woman who has

Abandoned for good what is glorious and the base serf
Who for ever nurtures inimical feeling:

These three are always to be designated as spies.

a wife who unmindful

of honour deviates from the Path of Dharma by betraying
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the faults of her husband, the menial who at any time (place)
angrily speaks ill of his master, these three are verily spies.
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1. In youth becoming proficient in letters;
And then, a conduct worshipped by one’s father and mother;
Being absorbed in the great path; —
These three
Shall never obstruct the excellent path of asceticism.

2. Learning while yet young, then taking to the adoration
Of parents and then pursuing the righteous paths of those
Endowed with unassailable character:

These three foster intact the way leading to salvation

3. Learning while young, then realizing the truths learnt,
obeying and paying homage to parents and so living;
treading the path of the virtuous, these three obstruct not
the noble path.
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1. A song not in consonance with measured beats of time;
-The boastful speech of one that eats by begging, clapping
his hands;
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A petty tenant of a small portion desiring for the vessels of
the land-lord; -
These three are miserable, even when heard about.

. The song that cannot keep time, the din of the mendicant

Who claps his hands seeking alms and the craving
Of the tenant of a portion to come by his land-lord’s utensils:
Even to hear about these three is detestable.

. Singing without concord to the tune, the prattle of the man

clapping his hands going and begging for food, the sojourner
in a rich household coveting the things used by the owner
thereof, - these three are unpalatable to the ear (to hear).
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1.

Making gifts considering old companionship;
Embracing with liberty making one’s kinsmen happy;

Bringing people, through sweet words, together as
relations;~ These three

Are the work of a monarch’s minister.

Continuing to help friends as in the past, fostering

And making happy the privileged kin and promoting
Solidarity among kith and kin through endearing words:
These three are enjoined on the crown-prince.

Patronizing the elders who had moved closely, with one’s
forefthers; extending one’s help with affection to one’s kith
and kin to their satisfaction (and pleasure), gathering round
oneself with sweet words noble people to live as kith and
kin, - these three are the duties of the prince (minister).
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1.

The wealth of one that is no help to one’s kith and kin;

Cultivation by one incapable of guarding the good crop
grown;

The good lineage of one that lives like a fool drinking toddy;—
These three

While appearing to exist, shall disappear.

The wealth of him who helps not his relatives,

The husbandry of him who cannot guard the growing crops
and

The life of him who from his youth is an alcoholic:

These three seemingly exist but to perish eventually.

The wealth of one who helps not his kith and kin, the farming
of the tiller who fails to protect the green crops at the time
of yield, the life (family) of the man who while young
indulges in drink, these three though appearing prosperous
for a while, would go to rack and ruin.
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1. Excessive hunger when born as ghouls;
Frightful fear when born as leaping animals;
Painful begging when born as ignorant mortals; -
These three
‘Are births consigned to suffering.

2. The great esurience of that which is born as a ghoul,
The fear attached to the life of a pouncing beast
And the penury of the ignoramus which engenders misery:
The lives of these three are replete with misery.

3. Insatiable hunger of devilish birth (life), the fear of death
among fleeting animals (faunae), the indigence of human
beings steeped in ignorance, — these cause distress. These
three kinds of lives are grievous births.

6l. smuwdes swenw wen_w Garmrapased
srilgia QBUigTenw WHSTSSE — MuEQILD
wrlpp© werary Hevewnse @ubeaperpd
8Copp Cuperwsss Gamer,

aiyarivun tammai yataiya volukutal
eytuva teytamai murkattal — vaikalum
marerku mannar nilaiyarital imminrum
cirérra peramaiccar kol.

1. A behaviour with one’s five senses under one’s self-
possession;

Prevention beforehand of imminent calamity, so that it does
not happen;

Day after day knowing the plight of kings in rivalry;—
These three

Are the resolute ends of great ministers of wide fame.

2. Leading a life with the five

' senses under control,
Forfending the onslaught of evil by foresight and possessing

The current knowledge of the state of hostile kings:
These three characterize the glorious minister,
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3. Conducting one’s life making the knowledge gained by the
five senses serve (one) to advantage, preventing in advance
the danger impending the king (state), collecting information
by means of spies, the condition of enemy king (and taking
precautionary measures), these three are objectives of
renowned ministers.
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1. A shameless fellow without gratitude for benefits done;
One that tells lies in a court of justice before the virtuously
wise;
One that, without goodness, makes one’s own what is held
in trust;
These three
Shall live losing all their progeny.

2. The shameless ingrate, the utterer of cruel words
In the assembly of the great and the one who misappropriates
The articles entrusted to his safe-keeping:
These three will dwell deprived of their progeny.

3. The shameless one who values not the good done to him, the
one who bears false witness before the noble at court, the
one who viciously misappropriates the property entrusted by
another to his care, these three will lose their scions (and
fame) and live.
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1. Friendship with those who don’t fear to inflict suffering;
Having at home a wife who fears to entertain guests;
Having a neighbour with no traits to render anything

beneficial;~
These three
Shall never bear any good.

2. One’s friendship with those who feel not one’s misery,
Living with the wife who is alarmed by the advent of guests
And living with inglorious neighbours:

These three are absolutely devoid of any good.

3. Friendship with people who dread not danger (affliction,
grief, disease); living with a wife who dreads honouring
guests, living as neighbour to ill-natured families, — these
three bear not any good fruit.
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1. To be a willing host in entertaining good-natured guests;

To be a mother in guarding well the sancti

ty of home every
day;
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To be the rightful lady in bringing up children of an ancient
line;

These three

Are the duties that a woman of chastity dons.

2. As a friend she must feed the goodly guests,
As a mother she must daily foster domestic dharma
And as a wife she must beget sons to perpetuate the hoary
family-line:
These three are the duties of a chaste woman.

3. A wife who honours good guests is a friend (to her husband);
a wife who ever safeguards household Dharma is a mother;
one who bears children befitting the ancient household is a
true wife, — these three are the duties of a chaste wife.
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1. Recurring fear as the recurring waves of the sea;
A desire not to give up and leave things held in affection;
A foolish anger that sees not the true import in texts
enshrined;~
These three
Are like being fried in one’s own ghee.

2. Recurrence of fear like waves in the sea, persistence of
Desire clinging to things enjoyed and wrath that prevents
The true understanding of texts: these three are akin
To getting themselves fried in the ghee which is their own.

Note: Cows, sheep and the like yield milk from which ghee
is obtained. These are killed and their flesh is fried in the
very ghee that is obtained from them.
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3. The cropping up of fear (at heart) like the waves of the sea,

the attachment that fails to fall off from things enjoyed, the
simplicity of understanding not (irritability of temper that
makes one blind to) the truth imbedded in great works, these
three are things that fry in the boiling ghee (oil) of one’s own
making (like sheep’s flesh boiling in the ghee yielded by
it).
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1.

The menstrual periods of one that has lost her husband;
A ring in the hand of one that has no obedient servant;
A king who rules bending the sceptre that he holds;
These three

Are not accompanied with virtuous benefit.

. The monthlies of a woman without a husband, the manual

Gestures of one without a servant and the monarch
Who rules the realm bending his sceptre:
These three are not at all great;

Note: The word [‘motiram’ is probably derived from ‘mudra’
— the sign made with fingers. A servant knows of the manual
signs made by his master and carries out his master's
commands expressed through gestures. Of what avail are
such gestures of a person who is without a servant? If
fnoti.rum means ‘a signet ring’ then the purpose of the verse
is this: “A servant is entrusted with his master’s signet ring to
effect some important transactions. The ring vests him with
authority to act on behalf of his master.”
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3. The loneliness (menses) of a lady who has lost her husband;
the (gold) ring worn on the finger of one who lacks a foot
boy, the king who does not rule justly, - these three have no
worth.
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1. Eating the consequences of past deeds in previous births:
Hair grown grey, with a woman that quarrels face to face;
A disobedient servant and aggrieved relations.
Those who suffer from these three, are without relief.

2. A quarrelsome wife, a misbehaving servant and kinsmen,
Ever-hostile: these accrue to a man as the resultants
Of his old karma which debilitates him and which
He must needs endure even in his grey-haired dotage.

3. The wife who opposes her husband, the menial (servant)
wicked by nature, relatives bearing unflinching enmity;
those who suffer from these three ills that waste away their
bodies turning the hair untimely grey, there is no relief, as
there is none against (ancient) old, old destiny.
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1. Wealth that prompts one to give to the have-nots;
A rectitude that reflects over impermanence in this world;
A purity that inflicts pain on no living being; -
These three
Are there among people who know what is good.

2. Wealth utilized in relieving the distressed indigent,
Living ever aware of the phenomenal ephemerality
And purity in action that harms no living being:
These three abound in them that know what indeed is good.

3. The possession of a heart to help the needy, of a mind to
ponder on the transitoriness of things of the world, of a
purity of heart that does not grieve any life, — these three
belong to those who understand Dharma.
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1. A bull that does onerous tasks;

A virgin, of blemishless and wholesome mien long unmarried;

A guest that has lost his way suffering from hunger;
These three

Are rare things to have for succour and relief.

2. A bull that works hard, the virgin ~ full beautiful ~,
Remaining unmarried over the years and the guest
Who arrives distressed, having missed his way:
These three are rare to be met with.

. The bullock that can work hard, a lonely maiden who

maintains her chastity for long, a hungry guest come astray,
these three are precious things.
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1. One that has dug a tank with a grove of trees;
A Brahmin, who by the
Vedas on his tongue, has seen the shore of Truth;
Abjuring evil, one that eats sharing the food one can;
These three
Are said to be wealthy men.

2. The one who rears a garden and digs a tank for the use
Of the righteous, the chanter of the Vedas who knows their
end
And the one who shares his righteously-earned wealth
With others: these indeed are the truly opulent ones.

3. One who besides rearing a grove has dug up tanks in charity,
the Anthanar who has studied the scripture (sacred books)
and understood the truths imbedded in them, the householder
who eschewing evil shares what he earns with others (as
prescribed in the shastras), — these three are the really rich
(opulent).
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1. Those with no clothes to wear bathing in water;

Women contesting a dispute entering a duel before an
assembly;

Those with charitable manliness in indigent circumstances;~

These three

My eyes discover as rare spectacles.

. The bathing in water by them who have no clothes to wear,

Entry of women to contend in tribunals where they have
Preferred complaints and the penury of manly givers:—
These three alas, are not to be witnessed by my eyes.

. The bathing of people in water without any wear, women

suing and disputing in court, the indigence of the manly
benevolent, these three are sights that my eyes cannot bear
(put up with).
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1.

Indigence lies in fear of one with a satisfied heart;
Sin lies in fear of one that thinks on righteousness;
All lives lie in fear of a fierce warrior; —

These three

Are conclusively the mightiest things.

. Penury dreads to approach a man of contentment,

Sin fears to approach him whose thoughts are poised in
Dharma and all living beings are scared of a ruffian:
These three are certainly a triad of dread.

- Adversity dreads an upright man (one who controls his

passion); sin is afraid of the man of charity; all lives dread
the murderer - these three are undoubted truths.
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1.

One that says that he will make opulent wealth through
begging;

One that says that a woman who cohabits with all is full of
love;

One that journeys through the wide oceans;

These three

Live resolved on rarest of accomplishments.

He who asserts that he will acquire great wealth

By mendicancy and he who claims that he is the loved

One of a harlot and he who is out to fare through the wide
sea:

These three lead but venturesome lives.

One living by beggary who says he will amass well eamed
riches; one who expects love from a harlot who embraces
many; one (a merchant) who ventures into the high seas for
trade without proper equipment for the voyage, these three
are people who live attempting the impossible.
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1. Steeped in killing, one that lives feeding on flesh;
Patronised by the great, the fool that patronises them as his
equals,
One that laughs at him that begs for food as he has nothing
to eat; -
These three
Are men who follow no good, whatsoever.

2. He who kills and subsists on flesh and the fool who,
When embraced by the great, reciprocates it
And he who jeers at the destitute who seeks alms:
These three pursue nothing good whatsoever.

3. One taking to the killing of lives and eating their flesh; a
simpleton who (considering himself their equal) embraces
in return the great who embrace him with affection, one who
derides the person who asks for alms, — these three are people
who do not have any good principles in life.
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1. Wealth in one that dons the virtue of charity;
Books learnt by one reflecting in his mind over their truths;

A leader that knows what is good for men who seek him;—
These three

Are stout trees with no hollows in them.

2. The wealth of him whose jewel is liberality, the texts
Mastered by him of true understanding and the chief
Who divines and supplies the needs of his associates:
These three are like stately trees with cavities none.
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3. The wealth of a man who does acts of benevolence, the

learning acquired by a man of understanding, the chief who
knows what best to do to those who seek his patronage,
these three are akin to trees that grow hard and compact
without any hollow.
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1. The guests that approach on a rainy day;

The harlot that does her work well, while her heart is elsewhere;

The servant who disobeys the command in the valorous
field;-

These three

Are rarely treated well with understanding.

. Guests on a rainy day, the harlot whose mind is elsewhere

But is still bent on work with undiminished zeal

And the warrior who in a heroic battle speaks against the
orders

Issued to him: these three deserve no praise at all.

. The guest who has arrived on a rainy day, the courtesan who

unaffected by love keeps a vigilant eye on her income, the
warrior who in the field of battle at the critical moment of
victory boldly opposes the words of compassion spoken by
the chief to the enemy (and fights), these three are to be looked
after with care.
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1. To live avoiding the company of the lowly wicked;
To so befriend men of virtue as not to forsake them in the
dead of night;

Enquiring well, to prevent the disgraceful from occurring; —
These three

Are there only among men of faultless line.

2. To live dissociated from the base, not to forsake
The just even when assailed by dark forces
And to safeguard oneself from the onslaught of sins:
These three are possible only for the spotlessly-born.

3. Keeping aloof from the wicked, befriending the noble and
maintaining that friendship through thick and thin, guarding
oneself, after due investigation, against sinful deeds, these
three are acts only of people of noble birth.
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1. Resoluteness in purity;
Truth that widens the scope of one’s work;
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Non-utterance of attractive evil either in heart or by mouth;-
These three
Are the principles of those in ecstatic penance.

2. Possession of purity, the capacity to gain the beauty
Of truly interpreting the deeds of the great and refraining
From thinking or speaking of evil: these three are
The guiding principles of the steadfast tapaswis.

3. Keeping pure of heart (purity of heart), being
straightforward and flawless in the exposition of the
profound truths and goodly acts as found in Dharmic books,
avoiding even thought of evil and of giving expression to
it, — these three are the objectives of those who have taken
to asceticism with pride.
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1. One of bovine inertia that lives fearless of disgrace;
One that for loss of health, forsakes one’s rare penance
undertaken;
One, like the bull, lives fearing the householder’s life
undertaken;

These three
While feeding on rice, are a disease to the heart.

2. He who appearing docile like a cow lives fearless of blame,
He who forsook tapas assailed by loss (of health) and he
Who, afraid of his chosen wife, lives like a yoked bull
The rice that these three eat turns into coronary malady.
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3. The prosperous living of one who dreads not sin, the man
who breaks away from asceticism undertaken by him, when
obstacles assail his path, the husband who meekly submits,
like a buli, to the yoke of her whom he has taken to wife,
these three eating and living are a source of pain to the heart
of right-minded people.
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1. Leadership got by one who fails to be just;
Penance undertaken by one without wholesomeness in heart;
Beautiful features got by one who knows no wholesome
conduct;— ‘
These three

Are seeds sown in a thorny bush.

2. The chieftainship of him that knows no proper administration,

The tapas of him whose heart is not pervaded by propriety
And the pulchritude of the one lacking in character:
These three are like seeds sown in a bush.

3. The leadership got by one not capable of managing things
properly, asceticism assumed by one who is not firm-willed,
the beauty of the man who knows not to tread the path of

absolute virtue, these three are akin to the seeds sown amidst
the reeds.
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embrace;

The unjust gambler that seeks daily the dicer’s den;
One that makes opulent wealth by grabbing exorbitant
i usury,;' 2 g

These three

Shall be drowned in the ocean of greed.

. The harlot who like a common bathing-ghat, lives embracing

Visitors who pay her, the base gambler who daily hankers
after

The gambling houses and the usurer who amasses great
wealth -

Through usury: these three perish, drowned in the sea of
avarice.

. The courtesan who like a common bathing-ghat in a pond
or river lives by offering her shoulders for the enjoyment of
many people, the wicked gambler who is on the daily look
out for a new place to gamble and so gambles, the usurer
who amasses wealth by exacting exorbitant interest, — these
three will merge in the sea of greed.
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" 1 Tobe recognized as the most virtuous among the virtuous;

To be recognized as the most faithful among those loyal at all
times; ;
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83.

Not to speak words that would be rejected by those ready to
pounce up and reject always;

These three

Are codes of conduct observed by good-natured men.

2. To be hailed as supremely virtuous by the virtuous, to be
always
Honoured as the best of friends by friends and to refrain
from
Wasting words with them who vehemently disagree:
These three pave the way for the goodly ones.

3. To be deemed the noblest among the noble, to be deemed as
close with friends through thick and thin, to refrain from giving
expression to one’s ideas to people who do not
enthusiastically come forward to adopt them, — these three
are the ways of the good-natured.
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1. A big heap of salt, if washed by water, will disappear;

The bud of friendship sprouting up, if attended with lies,
will vanish;

Men of impartial justice are like the rains; —
These three

Guard the channel of justice from being silted.

2. Awash, the huge salt-heap vanishes; the well-formed sprout
Of friendship perishes when tainted by falsehood;
The impartial are like unto the timely downpour.
These three guard the goodly path from blockage.
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3. A vast heap of sait will melt away when water flows into it;
the luscious sprout of friendship will perish (wither) at the
touch of falsehood; men of equity are akin to rain (that does
good to all). These three are the means by which obstacles
to the path of righteousness are removed.

84. amipew sevwrs Garguw alipryg
SMlpen® yawerTs Gpaiuyey Ceunogiin
sodflurem owng wrpsmw @bapeass
BYGrey Cegliul’ Lng.

vaynan kamaiyak kulanum vayirarat
taymulai yunnak kulaviyuii céymarapir
kalviman pillata mantarum immivar
nalkuravu cérappat tar.

1. A tank the mouth of whose feeding channel is not well-built;
A child that has not suckled its mother’s breast to the fill;
Men who are without the greatness of learning in a great

tradition;—
These three
Are men approached by poverty.

2. The pool whose feeding source is ill-formed, the child
That feeds not full on its mother’s breast-milk
And the man uninformed by traditional learning:
These three indeed are the impoverished ones.

3. The pond without a proper water source, the babe that sucks
not its fill from its mother’s breasts, people who have not
acquired profound knowledge in a systematic way at the feet
of traditionally great teachers, — these three people are
steeped in adversity.
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1. To be counted as one of a tribe to be laughed at by enemies;
To be sharp enough not to forget the inner import of what is
heard;
To report the inner import with feeling and with no difficulty;—
These three
Are the aspects that characterise an intelligent spy.

2. To be held in disesteem by foes, to be sharply alive
To the import of what one has heard with care and to give
Without let or hindrance, an accurate report of the message:
These three characterize a percipient spy.

3. The characteristics (qualities) of a spy are: His acts should
not attract the attention of his enemies and bring contempt
for his ways; he should be shrewd enough to probe into the
secrets of enemies and keep them in mind; he should possess

the power to give suitable expression to the secrets to his
king.?
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A strong bond of love, its binding force loosened to forsake;

Out of love for riches, the mighty boat of learning to
relinquish;

Out of one’s friendship, the virtue of impartiality to desert;-
These three

Are enemies that bring infamy.

To snap the great bond of love, to forsake the boat
Of learning lured by wealth and deviating from
Impartiality where friendship is involved:

These three inimical things breed offences.

The great bond of love (to all lives) loosening and leaving
one altogether, one’s forsaking the ample float of learning
out of a greed for other worldly possessions, deviating from
the path of equity out of consideration for friendship, — these
three are one’s foes that bring in blemish in their fold.
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1.

One that fears not to kill whatever he desires to kill;
One that mingles with a group distanced from education;
One that diminishes great wealth in effortless ease;

These three
Are destined to become absolute dolts.

The one who is prone to kill willingly, the one who is

Associated with the company of the utterly unlettered

And the one who otiosely wastes one’s huge ancestral
wealth:

These three eventually emerge as fools.



64 Tirikatukam

88.

89.

3.

One who, without dreading, desires to Kill lives, one who
seeks friendship with those who are devoid of learning, one
who with out exerting himself diminishes the vast riches
already accrued, these three are people who head towards
stupidity.
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1.

The way one suffers when one is eaten away by sickness;

The way one’s life is eaten away by

Death of unappeased hunger;

The way fortunes that bring kinship change their functions
too;~

These three

Confound the plight of men as a rocking boat.

The way one grieves besieged by illness, the way one lives
To be eaten away by the great

Death mercilessly and the way
The bracing wealth vamooses:
These three are verily like a wobbling bark.

. The way one is grieved when disease afflicts him, the way

great Yama puts one to grief while jnatching away life (from
the body), the transitory way in which wealth that attracts
kith and kin leaves one’s hands, these three are ways in
which the raft of the mind is shaken (in the sea of life).
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arulinai nericat tataikota tanum
porulinait tuvvan putaittuvaip panum
irantinnda collakir panum immiivar
pirantum pirantila tar.

1.

One that has not given room to mercy in one’s heart;
One that buries one’s fortunes without enjoying them;
One that speaks out harsh words without restraint;
These three

Are, though bomn, are not born at all.

One who has not filled one’s heart with compassion,

One who has buried one’s wealth without enjoying it
And the one who, unrestrained, articulates evil words:
These three, though alive, yet live dead.

He who does not fill his heart with mercy (compassion); he
who without making use of his wealth (either for himself or
for others) buries it in the earth, he who wounds others by
his excessively slanderous words, — these three though born
as human beings are not deemed as such.
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1.

Make wealth in order to be given as charity;
Make a great book in order to reach the path of

righteousness;
Speak words with understanding and mercy to all;

These three

Are the means to keep one away from the dark world of hell.
Earn wealth to give generously, cultivate great works

To travel on the dharmic way and always wield
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91.

92.

Words surcharged with grace: these three are
The means which barricade the passage to hell.

One should earn with a view to give (help others); one should
acquire great learning to tread the path of Dharma; one
should utter all words with mercy at heart, — these three are
means by which one could keep away from hell.
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1.

While obtaining good fortunes to speak forgetful of one’s
duties; :

While the end approaches lamenting that we have lost our
life;

While stricken with disease and the body shrinks sorrowing
for the righteous deeds undone;

These three are the signs of the ephemeral body.

Ignoring and denigrating one’s parents when they were alive,

Ruing the loss when they had passed away and feeling

Ashamed for good deeds undone when one’s body is
disabled

By disease: these three mark the transient embodiment.

. Speaking derisively of one’s parents and others when one

is possessed of wealth, grieving for the loss when one loses
such people, feeling ashamed of oneself (at not having done
any Dharma so far) when one’s body wastes away by disease,
— these three are the marks of the transitoriness of the body.
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1.

One not born in a line famed for righteousness;

The poor fool that has not learnt even a single letter;
One that loves to talk always without any restraint;
These three,

Though born, are not really born.

The one not born in a noble clan, the poor one
Who is utterly unlettered and the one who

For ever longs to indulge in futile logorrhoea:
These three, though born alive, are not truly alive.

. One not come of a noble line, one utterly devoid of leaming,

one ever inclined to indulge in unmannerly talk, — these
three though born as human beings are not to be deemed as
such.
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1. Worldly existence that passes in benighted ignorance;

Foolish anger that shouts out knowing nothing;
Greed that makes one love insubstantial nothings;—

These three .
Through ignorance happen to living beings.
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94.

95

2. Life spent in wordly and murky ignorance, bawling
In ire, reckless of consequences, good or bad,
And the penchant to possess things utterly worthless: —
These three breed folly in human beings.

3. People leading a life of ignorance, indiscriminate words
uttered in anger, the craving of things evil, these three
engender ignorance in human beings.
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1. One that extends liberties of love to those unfriendly;
The fool who fails to protect his wife of feminine virtues;
One that bandies useless words full of blemish;

These three

Are men not faithful to virtuous conduct,

2. One desiring intimacy with the unfriendly, the ninny
Who fails to protect his wife and the one
Who wields base and flawed words:
These three are bereft of good character.

- One who befriends an unworthy person, the stupid one who
Scorns to protect his wife, one who indulges in indecent,

mean talk, - these three are people who tread not the path
of virtue.
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arivalurikat tinnum pacindéyu mantar
cerivalurikat tonrum vilaivuii — cerunarin
vevvurai nona vekulvum ivaimiinrum
nalvinai nikkum patai.

. Painful hunger that eats away destroying one's intellect;

Open greed that destroys the close association of good
people;

Uncontrolled anger that bears not the harsh words of
enemies;

These three

Are instruments that drain one’s good deeds.

. Cruel esurience that sets at nought intellect, avariace

That keeps one away from good company and anger which
Disables one from bearing with the harsh words of foes:
These three are the weapons which destroy good deeds.

. The affliction of (great) hunger that blunts one’s intelligence,

the wish to keep off the noble, the impatience and wrath
against the harsh words of one’s enemies, these three are

weapons that destroy a prosperous fate.

Qarau_rer gPluudamrsr Queir._m 1y Qeresr e
Qeiuens Quliaurer paws Gamy GsTlE)

pvaens Qeieur ergasr @laudepalg

@uudrQuieswrs Qi Loenp.

kontan kuripparival pentatti kontana
ceyvakai ceyvan ravaci kotitorii
nalvakai ceyvd naracan ivarmigvar
peyyenap peyyu malai.

1. She, that understands the mind of her husband is a wife;

He, that lives in the way he has vowed, is a man of penance;
He, that relinquishes cruelty and does good, is a king;

These three, —
The rain, it rains, when they command.

7—2 CICT/CH/12
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2. She is the wife who divines the will of her husband,
He is the tapaswi who knows of the deeds which should be
done
And he is the king who, abstaining from evil, does good
To his subjects: these three can command rain at will.

3. A true wife is she who acts according to the wishes of her
husband; a true ascetic is he who does penance undertaken
in the proper way; a good ruler is he who avoids evil and
does good (to his subjects). These three, if they so command,
there will be rain (These three are akin to rains that pour
down at one’s wish).

97. grigra grenen YIS LTI
T@rens pUGgu Quiiapss — QBEsFLTES
SpLI@L wirenens ginS s> @b apeinprh
ppyenL. uiemery QgmAe.

ainkurava ranai maruttalu marvurra
eficata natpinut poyvalakku — neficamarnta
karputai yalait turattalum imminrum
narputai yilalar tolil.

1. Disobeying the commands of one’s five preceptors;
Dealing in lies to friends kind and waxing in affection;
Desertion of one's chaste wife enthroned in one’s heart;
These three

Are the work of men devoid of goodness.

2. Disobeying the pentad of elders (the king, the teacher, the
two parents
And the elder brother), uttering falsehoods to loving friends
And dethroning from one’s heart and deserting one’s wife:
These three are done by them who are unrighteous.

3. Opposing the words of one’s ruler, teacher,

and elder brother, uttering lies to intimate friends, forsaking

a chaste and loving wife, — these three are acts of those who
tread not the path of Dharma.

mother, father
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Qep8 wpoeva Tpareng @mpsgiD

QauesSer Caunger wperp@puiln Cersgu
Quewums) Qemupper afs@eawad @Ibapermin
Brisanpd rflsG Hsg.

centi mutalva raraninaintu valtalum
veficina véntan muraineriyir cértalum
penpal kolunan valiccelavum imminrum
tinkanmum marikkum vittu.

. Foremost of

Brahmins of radiant fire living vigilant of righteousness;
King of great rage steadfast in the path of justice;
Women faithful to the path of their husbands;

These three,

Are the seeds of rain, thrice-a-month.

. The dharmic life of the fosterers of the ruddy sacrificial fire,

The king who is poised in justice even when fiercely angry.
And the wife who follows her husband in his footsteps:
Thanks to these three, it rains thrice a month.

. Anthanars who make the red sacrificial fire treading the path

of Dharma chalked out for them, the deadly wrathful king
taking to righteous rule of his land, the wife living in concord
with her husband, these three sow the seeds of showers thrice
over every month.

SPPTENTE D& WTHSSIE STUPDD
QuiLLmig QediGsmup@d Gueangud — wpL-igarg
Svea Qe weaemaud @ibapais

pogyases Berm gag.

karrdraik kaivittu valtalun kamurra
pettariku ceytolukum pétaiyum — muttinri
allavai ceyyu malavalaiyum immivar
nallulakari céra tavar.
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1. One that lives forsaking the company of the learned-wise;
The fool that does things according to his whims and fancies;
The talkative rogue that does unacceptable things without
let or hindrance;

These three
Are men who never reach the goodly world of heaven.

2. The one that lives distanced from the company of the learned,
The ninny who leads a vagarious life and the garrulous
One who does evil uninterruptedly:

These three will never reach the heavenly world.

3. One who forsakes the learned and lives apart, the foolish
one who acts in the way he pleases, the stupid one who
fearlessly does things evil, these three do not attain salvation.

100. ug@enin eneip UL Wb LFQSTR gD
aggleneny weseT Qaulargy — uSswsS
sTavrend] gyeveur efupBlPud @bapeigyid
wewesrTEnd Gaupsis Gminy.
pattimai canra pataiyum palartokinum
ettunaiyu marica veyilaranum — vaittamainta
enni nulava vilunitiyum imminrum
mannalum véntark kuruppu.

1. An army that reposes confidence and trust;
Though many attack, a fortress, not a bit in dread,
A rich treasury, well established, immeasurable to numbers;
These three,

Are the limbs of monarchs that rule the earth.

An absolutely loyal army, the defending walls remaining
Impregnable even when multitudinous foes besiege them
And immense wealth that defies reckoning: these three
Are the equipments of the ruler of the realm.

- A greatly loyal army, a high-walled fort that could not ever
be stormed even by a large enermy-force, the possession of

fight‘ly eamed immeasurable wealth, — these three are things
inevitable to kings who rule the land.
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GLOSSARY

N
HED 9) akaral : abandoning
PN (8) au : tokill
S (1) ari : fault, defect, blemish
BG5S (1)  aruntati : the wife of sage Vasishta, the paragon of

‘chastity’

MBS 41) alamar : the distressed
VAR (34) dlavalai . worries caused by distress and the like
sowasurss  (45)  alaippan : one who forces or compels
NUPESTD (30) alukkaru 1 envy
Spmrs(e) 95) alurkal :  quelling
Ny (24) alaru . hell
ML (86) arpu 1 (et ) love
SDULDLD (25) arappuram . choultry

]
KDprer (45) arran : theincapable person
DG (60) itumpai : trouble, suffering
Bmer 93) irul : ignorance
Bmerwad (90) irululakam . hell
[OL L (17 dinki 1 ascetic
Dapsas (14)  ilukkal : deviation, slipping
Qe Demear (13) ilankilai : son(s)
Jor T (92) rantu :  exceeding the limit

F
FyQIeHSY 63) firvalai 1 wife

o
21005 (5) ulantu :  toroam, wander
a.arars) (N wlal : snipe

& peb (37  wura :  befitting
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oo
S () daman : one who is dumb
eI 6) aranmai : commanding influence in a locality
er
T&FLD (62) eccam . issue, progency
erehepremgnd  (82) effianrum : atall times, always
erullev (100) eyil : fotress
eTeir (19) : night; also day
eramrem (85) ella : toreproach, to scorn
&8
DEIG T 97) ainkuravar : the five elders entitled to respect viz.,
king, teacher, mother, father and elder
brother
oudey (61) aiyarivu :  knowledge gathered through the five
senses
®
i) 96) orii : toavoid, to escape
Reaugy (26) olvatu :  possible
@DTer (85) orral :ospy
?
U 64) ompal ¢ to foster
&
SeUT RIS (nv.) kannakal :  wide, extensive
ECHEHTUIT (10)  kanakkayar . teacher (s)
SHLOBSI (53) katalnm ¢ tobe hasty, impetuous
sDsg (R0) katittu ¢ well-grown
sglmesr (45) karappan ¢ one who conceals
SULLWSSLD (39) kalamayakkam licking spittle
s (46) kah ! bridle
spab (42) ka_lakam :  gambling house
5‘?’7"-"7,5” s (11)  kaliyaan . ateetotaller
Py (86)  karpu 1 (seafd) learning
senp (66)  karai ! menses
&
&I (70) ka

garden, grove
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(Inv.) kdmaru
(54) kayvu
(6) kdranmai
3 kal
46)
(58) kilamai
(59) kilaifiar
(8) kutimai
(85) kunam
(83) kuppai
(84) kulavi
(37  kuralai
(52) kuri
(16) kiaval
(15) kai
(25) kaittu
(57  komi
(62) kotumpadtu
(38) konné
(33) kol
(21) kol
(12) kolalan
(51) calavar

(13

cilam

beautiful

(smuged) hatred, anger
the right of cultivator
strength of mind

ankus, the elephant goad

right, privilege
relatives

birth in a noble clan
nature

heap

chuld

shrinking

goal, principle

well

oS

conduct
held in hand

Qanm

time-measure (Vide-Tamil Lexicon)
falsehood, lies
without reason, in vain

Camr

septre

principle

a man of retentive memory or of firm
grasp (Vide -Tamil Lexicon)

enemies

good conduct
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Qs
Gsp8 (98) Centi . ruddy sacrificial fire
Qe 1) Ceru : battle
Gsasy 29) Celavu : conduct, behaviour (Vide-Tamil Lexicon)
Qagy (14) Ceru :  anger (Vide -Tamil Lexicon)
@&
@meuh (26) #Adlam :  the great, the wise (Vide-Tamil Lexicon)
-
SLoenL_ (15)  ratai : fool (Vide -Tamil Lexicon)
geomampd  (Inv.) tanparum : cool and fragrant
Sevar (22)  talai " : Chain, fetter
s
srefley (2) ‘il . strong, valourous, powerful
srreir 31) wl : effort
Sremrereir (12) wlalan . person of enterprises, application
7]
Sudub (43) tippiyam : that whichis divine, sacred, heaven (Vide-
-Tamil Lexicon)
Phs@auw (1) tirikatukam :  medicinal stuffs, numbering three, viz.,
dried ginger, pepper and long pepper
(Piper longum)
Beor (35) tirai : wave
Soaigy (72)  tiravaw :  that which is certain, permanent (Vide -
Tamil Lexicon)
-
@faﬁ'iﬁtﬁlr‘i (57)  tuccirunian : the tenant of a portion
Greusurrelr (89  ruwvan one who does not enjoy
oo ®)  turai : ford (bathing-ghat)
ar
Sri(se) (51) tartal

: todwindle, to extinguish
T (80) firu : bush e
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tolumpu

18yntdrul

nayavar

nirappu
nirayam

patsimai

pdcam

paiparri

pinakku
piramanam

~77 4

. kinship, relationship
:  servanmt, serf

¢ 7Y 4

. among friends

B

: todesire, to long
: love, affection, fondness
:  just people

f 1.4
: shameless one

f

: poverty
: hell
¥

¢ controlling

: friends and relations (Vide- Tamil
Lexicon)

: love

:  lopsided

: dispute
: true state
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o (74)

ymovwussw (39)

yaempsw  Inv.)
gy a7
enauliyy, (Inv.)
Gupmib @)
Cueng %4
YWY (59)
Quirsenpg 91)
Qundgniy (30)
Quinsg (75)
Qunwenp (15)
Gumenp )
toug. (20)
WL (35)
g on
Loeirg 62)

wersrpSener  (58)
wirewr

: v

1¢})]
wrwéss  (Inv.)
WIS ST (23)

Yy
pul to embrace, to hug
pulaimayakkam baseness
1

pinkuruntam flowery wild lime tree
péppu menstruation
pavaippii the flower of iron-wood tree

Qu
perram cow or bull

Cu
péiai fool

oL
pairkil tender crops

Qum
poccantu to forget
poccappu forgetfullness
poitu cavity
poriyarai fool
porai patience
w

mati laziness
mayal bewilderment
maru disease
manru assembly
mannarkilaiyan :  prince

o
mantar the learned, the noble
mayaccakaiam - the Wheel of Gramary
manatiar

men of honour
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KO
Pp-® (85) muttu : obstacle
pBsar (98) mutalvar ¢ brahmins (the first among the four vamas)
(order)
wpabs (35) munnir 1 sea
PAPLOESEr (9 mulumakkal : fools, as barely satisfying the definition
of human beings
penar (83) mulai : sprout
&
apeugya-ewr  (34) manrukatan : three ritual obligations viz., (1)performing

sacrifices to the Devas, (2) following the
precepts of the sages, and (3) offering
oblations and libations to the manes.

@ Lo
o (35 mai : darkness
s
wmp (53) yal : stringed musical instruments of which
there are four kinds
(Y]
B (13)  vawm . blemish
afleQeway  (98) valiccelavu : following the footsteps of
b (14) varru : that which is possible
wewULy (78) vanappu :  beauty
I
an® @) vad ;. interest
Qi (84) way . inflow channel, feeding source
arenarleir (7) valaimm :  scabbard-fish
)
HagsPemen  (92)  viluttinai . noble clan
aBapufhus )  viluniya : noble, lofty, virtuous

one who does not know to sing (Vide-

defwngraw  (11)  viliyatan
Tamil Lexicon)
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I~

Panbgth (38) vekkum : coveting

Qaygeiray (93) vekulvu : anger

Qaca@umlP (32) venmoli :  futile words

Gaxpay (60) veruvu : fear, fright

Gaisiswsgy (8) velcamatiu :  ina well-fought battle
Car

Caemrarsiv (12) véldlan :  liberal person (Vide -Tamil Lexicon)
-

s (64) waikal : daily
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kontan kuripparival
kolyanaik kotun
kolvatu tanaiicén
kolaininru tinroluku
kolunanai yillal
kolporul vekkik-
kélafici valun
canrdarut canrg
cilcor perunton

cila mariva

centl mutalva
cerukkinal valun
tannai viyantu
tankunan kunrat
tanpayan rikkdaraic
tannaccic cenrdrai
talala nenpan
tanan kotukkun
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tarntolukik kannun
tollavaiyut tonrun
tolvalariki valun
nanpilar mattu
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nanrip payanrikka
nirainefi cutaiyanai
nunmoli nokkip
novanca tarotu
pakaimunnar valkkai
pattimai canra
pallavaiyu nallavai
palamaiyai nokki
paliyafican valum
parrennum pdacat
pinitannait tinnunkar
pirartannaip pénurika
pulaimayakkam véntip
penvilaintu pincelinun
perumai yutaiya
perutikkat poccan
poyvalarnki valum
péeyppirap pirperum
manninmél vanpukal
marinal vanta

muntai yeluttin
munnirt tiraiyi
muraiceyyan perra
mippinka nanmaik
manru katankalitta
varuvayut kalvalariki
valarikat turaiyilintu
vallanmai pantankat
vaynan kamaiyak

vayi natankuta ruppurava
valaimi nulla Q_C\O\ ]

viruntinri yunta
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